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ABSTRACT:

After the fall of the USSR the cultural identity of Russians in Estonia has experienced
drastic changes. This study analyzes and systematizes these transformations within
Manuel Castells’ theory of resistance and project identity. Also the role of the media in
identity construction is analyzed. The concepts of resistance and project identity are
central to this research. Besides Manuel Castells’ scheme the main theoretical
framework includes Bernhard Giesen’s concept of the media as identity constructor.
Manfred Beller’s notion of image, Geert Hofstede’s theory of culture, and Stuart Hall’s
view of cultural identity are applied as supportive theoretical perspectives.

The primary sources are media materials from Estonia and Russia. For their analysis
Norman Fairclough’s critical discourse method is used. The secondary sources consist
of the materials on history of Estonia, Russia and the Russian minority in Estonia.

The research suggests that Estonian Russians have two ways of cultural identity
creation. The elder generation has constructed a form of resistance identity based on
opposition to the dominant Estonian culture. This identity has also been created by the
Russian media. Other Estonian Russians have chosen project identity, which tries to
redefine their position in Estonian society. The media of Estonia and the Estonian
Russian community play the major role in its construction. Both types of identity are
manifested and constructed by the media.

This study also revealed that both identity models have their problems. Resistance
identity faces the suspicion of Estonians while project identity is also not always
accepted as loyal to Estonia. At the same time project identity is more likely to solve the
problem of the Russian minority in Estonia.

KEYWORDS: Estonian Russians, Cultural Identity, Project Identity, Resistance
Identity, the Media in Identity Construction






1 INTRODUCTION

The situation of the Russian minority in Estonia, Latvia, and Lithuania is a broadly
discussed and controversial issue. The image on Russians living in the Baltic region
varies from the image of them being an oppressed people to that of them being
occupiers of foreign countries, or a fifth column infiltrated and now maintained in those
countries by Russia. Sometimes they are portrayed as simply a threat to the peaceful
development of the local cultures. At the same time Baltic Russians themselves have a
variety of self-images: some identify themselves with the culture of the local population
and view themselves not as Russians but as Baltic Russians while others prefer to keep
their Russianness safe and build up their cultural identity on the ties between them and
the Russian Federation. This variety is in sharp contrast to the situation in the Soviet
period when Russians in the Baltic region had a single dominant identity; to a major
extent the transformations of their cultural identity took place in the 1990s after the

collapse of the USSR. These changes are interesting and require thorough research.

In this study attention will be paid to the mentioned transformations of Russians’
identity. To be more precise, the focus will be not on the whole Baltic region but on
Estonia, which is chosen because of its significant Russian minority and still acute
problems connected to the Russian question. This research will study how Russians in
Estonia reacted to the new conditions of life and how they transformed their cultural
self-identification after the fall of the Soviet Union. The situation in Estonia is not

unique: it is a general tendency of the Russian minorities in the post-Soviet space.

1.1 Background

During the Soviet period Russians lived in all the republics of the USSR. The
government promoted Russian migration since the integration and assimilation of the
nations of the Soviet Union was seen as a part of the special Soviet identity-building

(Tampere 2005: 144). This migration served other purposes as well: in some territories



the newcomers reconstructed the countries after World War 1I; in others they built up
new industry. The ideological aim was associated with the notion of helping small
republics to build communism. As a result of this policy significant Russian
communities emerged in almost all parts of the USSR. The collapse of the Soviet Union
was a hard blow to their position, as the members of these communities suddenly turned
from citizens of the USSR to stateless inhabitants of independent foreign countries.
Approximately 25 million ethnic Russians were left in the “Near Abroad” (Castells
1998: 255). Many Russians outside the borders of the RSFSR (the Russian Soviet

Federative Socialist Republic) had to rebuild their life under the new circumstances.

In the 1990s the Russian minorities faced the challenge of adaptation to the changed
situation. In Ukraine and Belarus the changes were fairly painless owing to the common
roots of Russians, Ukrainians, and Belarussians, their common history, and the relative
similarity of their languages (Rywkin 2003: 5). Nevertheless, Ukraine and Belarus are
not the only parts of the collapsed federation in which the significant Russian
population is represented. In Kazakhstan and Kyrgyzstan the sizable Russian
communities have to adapt to the environment, which drastically differs from that of
Russia. In some Central Asian and Transcaucasian republics the adaptation is impeded
not only by vivid otherness of their traditional life but also by the anti-Russian ethnic
upheavals, riots and terrorism. In Estonia, Latvia and Lithuania the situation is not so
acute; the dominant population does not make a practice of riots and purges of Russians,
but nevertheless the process of Russian adaptation to the new conditions is very
difficult.

All three countries faced considerable inflows of Russians after becoming the parts of
the USSR in 1940. During the Soviet period the particular identity of Estonian, Latvian,
and Lithuanian nations was viewed as “a part of the ‘bad past’ “ (Tampere 2005: 144).
The collapse of the Soviet Union enabled Estonia, Latvia and Lithuania to return to their
pre-Soviet cultural practices. However, in the 1990s the policy of securing their cultures
higher status was to a certain extent obstructed by the sheer scale of Russian

communities within the national borders.



In the case of Estonia this minority, representing Russian but not Estonian culture and
language, was perceived as a potential threat to the revival of the national cultural
practices (Tampere 2005: 161-162). Therefore, in the 1990s some protective measures
were made by the Estonian government. The most well-known of them were ethnic
citizenship, and residence and language requirements for receiving the full set of
Constitutional rights. Under these circumstances Estonian Russians had to re-build their
once dominant identity. The loss of their dominant status was a fact of life, and the
transformations of the cultural identity (the movement towards specific Estonian
Russian identity) were accepted by the Estonian Russian minority. From the early 1990s
onwards Russians in Estonia had to choose whether to identify with the Russian
Federation or Estonia. The process of new identity construction was strongly influenced

by the media of both Estonia and Russia as well as by the minority itself.

1.2 Purpose

The purpose of this study is to analyze and systematize the Estonian Russian minority
cultural identity transformations within the chosen theoretical framework of Manuel
Castells’ identity concept. More specifically, the major focus of the study will be on the
transformations which can be defined as resistance and project identity construction: the
first maintains the survival of a group’s specificity under unfriendly conditions, while
the second leads to building a new identity. At the same time the role of the media in

these two types of identity creation will be analyzed.

1.3 Material and Method

Since this work will analyze the transformations of Estonian Russian cultural identity
and the role of the media in identity construction it is necessary to use the media as a
source of the study. At the same time it is vital to pay attention to the history of

Estonian-Russian interaction and the Russian community in Estonia in order to



understand the background of the identity transformations. The list of applied sources

can be divided into the primary and secondary ones.

The primary sources are those elements of the print media in Estonia and Russia, which
reflect the contemporary situation of the Russian minority from different perspectives
and are one of the significant instruments of Estonian Russian cultural identity
construction. The whole mass of the applied media materials can be divided into three
subgroups. The first one includes the newspapers of the Russian community in Estonia:
Molodoj Estonii [Estonian Youth], MK-Estonia, Stolitsa [The Capital] etc. The second
subgroup consists of the Estonian newspapers such as Eesti Pdevaleht [Estonian Daily
Paper], Eesti Ekspress [Estonian Express] etc. The third subgroup comprises the
newspapers published in the Russian Federation. The following papers belong to this
category: Argumenty i Fakty [Arguments and Facts], lzvestia [The News],
Komsomolskaya Pravda [Komsomolsk Truth] etc. Unless otherwise mentioned, all

translations of quoted primary sources are my own.

The secondary sources can be divided into three subgroups as well. The first represents
the materials on the history of Russia and the Soviet Union. It includes such works as
Wolfgand Mitter and Leonid Novikov’s Educational Policy and Minority Issues in the
Soviet Union (1985), Nicholas Riasanovsky’s A History of Russia (1969) and many
others. The second subgroup are the materials on the history of Estonia such as Aivar
Kriiska’s and Andreas Tvaur’s Viron esihistoria (2007), Toivo Miljan’s Historical
dictionary of Estonia (2004), Raivo Vetik’s Inter-Ethnic Relations in Estonia 1988-
1998 (1999) etc. The third subgroup consists of the works on Estonian Russians’
history. To this group belongs Elmira Fedosova’s article Ot beglyh staroverov k
gosudarstvennoi kolonisatsii. Formirovanie russkoi diaspory v Pribaltike (XVII1-XIX
w.) [From the refugees the Old Believers to the State Colonization. Construction of the
Russian diaspora in the Baltic region (17th-19th centuries)] (2009), article Pravoslavie
na Estonskoi zemle [The Russian Orthodoxy in Estonia] (2009), Kaja Tampere’s article
From Majority to Minority: Changes of Ideologies, Changes of Identities (2005) etc.



The latter article is one of the most significant secondary sources used in the actual
research since Kaja Tampere focuses on the history of the Estonian Russian minority in
the 1990s and pays special attention to the identity transformations taking place in that
period. My work owes a great deal to this article, with some reservations will be
apparent. Tampere is quite optimistic towards the future of Russians in Estonia and
views their integration into Estonian society as inevitable. His article was published in
2005, two years before the Bronze Night (Russian riots in 2007), which has drastically
changed the situation. Nevertheless, in spite of this problem Tampere’s research is quite

relevant to this study.

Since in this work media materials will be studied, elements of the method of Norman
Fairclough’s critical discourse analysis of the media have been chosen as the most
suitable. Nevertheless, concentration on the linguistic elements of the analyzed text
which this method presumes is not so significant for this research and will not be paid
attention to while applying the method. This analysis focuses on the communicative

event and the associated order of discourse (Fairclough 1995: 54-56).

Fairclough (1995: 54-56) defines discourse as “spoken or written language use”.
According to him, language use is always constitutive of social identities, social
relations and a system of knowledge and belief; any text makes its contribution to
shaping these aspects of society and culture (ibid. 55). The critical discourse analysis
approach considers the discursive practices of the community — its normal ways of
using language — in terms of networks which Fairclough calls ‘orders of discourse’
(ibid.). He notes that social and cultural events often manifest themselves discursively
“through a redrawing of boundaries within and between the orders of discourse” (ibid.).
In this research the cultural events of the 1990s (the collapse of Soviet Man’s cultural
identity, re-establishment of the local Estonian identity and so on) are discussed.
Therefore, this redrawing of boundaries and discursive manifestation is central to my

critical discourse analysis.

As the current research focuses on the transformations of Estonian Russians’ cultural

identity, which are often manifested in the media, the analysis of media discourse is
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necessary. Fairclough’s critical discourse analysis includes the analysis of the
relationship between the text, discourse practice (various aspects of text production and
reception) and sociocultural practice (situational context or the wider frame of the
society and culture). The order of discourse is analyzed in terms of its structure and
relationship to other orders. Nevertheless, for our research this aspect is less significant
than the analysis of communicative event, and while working with media materials we
will not look at their order of discourse. Thus, if an article on Estonian Russians’
cultural identity is analyzed, the focus will be only on the communicative event: the
context of the actual article (Estonian Russians in post-Soviet Estonia), the rhetorics of
the text (language methods of acceptance or contrast — such as “we” or “they” referring
to the Estonian Russian minority etc.) and some aspects of the way the article is

received (its influence on minority identity formation).

1.4 Work Structure

This work is divided into five chapters. The first chapter focuses on the theoretical
framework of the research and its basic concepts. The second concentrates on the
history of Russians in Estonia before the period of the Soviet governance (the 11th
century-1939) and from the period of the Soviet presence to the Estonian independence
(1940-1991). The second chapter also focuses upon the issue of Soviet Russians’
legitimizing identity in Estonia. The third chapter pays attention to the measures of re-
establishment of the Estonian cultural identity independence in the post-Soviet period.
The sudden change of geopolitical situation allowed the nation to revive its cultural
practices after the decades of the Soviet presence. The fourth and fifth chapters describe
the transformation of Estonian Russian cultural identity in terms of resistance and

project identity. The conclusion gives the main results of the research.

This study will analyze the transformations of Estonian Russians’ cultural identity
taking place in the 1990s. | will apply Manuel Castells’ tripartite notion of collective
identity (as divisible into legitimizing, resistance and project identity) to systematize

these changes. I will also use Fairclough’s method of critical discourse analysis to work
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with the primary sources — the media materials. The media have played a significant
role in these transformations and have to be analyzed. Next, however, it is necessary to

explain the general theoretical framework and to define the core concepts.
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2 THEORETICAL FRAMEWORK AND BASIC CONCEPTS

This chapter focuses on the theoretical framework of the research at hand. As the study
concentrates on the issue of cultural identity, | will define the key concepts related to
that notion. Culture and identity have been given innumerous over the years. Therefore

it is necessary to clarify how the concepts will be treated here.

There are many theories which give their particular definitions to the term culture. For
this research | will use the concept of Geert Hofstede (2005: 4), who defines culture as
“the collective programming of the mind that distinguishes the members of one group or
category of people from others”. It is always a collective phenomenon because it is
shared with people from the same social environment. According to this theory, culture

is manifested through symbols, heroes, rituals, and values (ibid. 6-7).

Symbols are words, gestures, pictures, or objects which carry some specific meaning
only recognized by those who share one culture (Hofstede 2005: 7). New symbols can
be easily developed, while the older ones can disappear; one culture can copy the
symbols of the others (ibid.). Another element of culture manifestation is heroes. They
are persons (real and imagined) who possess characteristics which are valued by the
culture. Besides symbols and heroes, culture is manifested through rituals which are
collective activities, superfluous to reaching desired aims, but which are viewed as a
socially essential by the culture. The list of rituals includes various social and religious
ceremonies and discourses — the way of a language use in communication. The last
element of cultural manifestation consists of values. They are broad tendencies of
preference of certain states of affair over others. The theory of Geert Hofstede has been
chosen because this definition of culture suits to the situation of Russian culture in
Estonia: the collective programming of mind which distinguishes Russians from
Estonians, and which is manifested through the particular Russian values, rituals,

symbols, and heroes. It is also necessary to define the notion of cultural identity.
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According to Stuart Hall (1990), there are two definitions of cultural identity. Firstly, it
can be defined in terms of belonging to one shared culture. It is “a sort of collective ‘one
true self’, hiding inside the many other, more superficial or artificially imposed ‘selves’,
which people with a shared history and ancestry hold in common” (ibid.). Within this
definition people’s cultural identity reflects the common historical experiences and
shared cultural codes which provide the individuals as “one people” with stable frames
of reference and meaning beneath people’s actual history (ibid.). This “oneness”
underlies all the other, more superficial differences. Thus, cultural identity can be

viewed as a collective, shared history.

Secondly, another definition of cultural identity is built not only upon the points of
similarity, but also the points of difference. These differences “constitute ‘what we
really are’; or rather — since history has intervened — ‘what we have become’ ” (Hall
1990). Through these differences the uniqueness of “oneness” is constituted. In this
definition cultural identity is a matter of “becoming” as well as “being”; it belongs both
to the future and to the past. In that sense the cultural identity comes from somewhere,
has its own history, and undergoes constant transformations (ibid.). It is subject to the

continuous “play” of history, culture and power.

This type of definition has been chosen due to the fact that the cultural identity of
Russians in Estonia in fact is based on the sense of common Russianness on the one
hand, and on the history of their constant transformation on the other. Estonian
Russians’ cultural identity depends on the historical changes which have shaped its
uniqueness. The influence of these transformations led me to use Manuel Castells’
typology of identity to demonstrate what stages the cultural identity of Russians in
Estonia has passed.

In conducting this study | have applied as a main theoretical background Manuel
Castells” (1997: 8) concept of distinction between three possible forms of collective
identity. As Castells writes, there can be legitimizing identity, resistance identity, and
project identity. The first is introduced to extend and rationalize one’s group domination

in a particular society. Legitimizing identity generates a set of organizations and
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institutions, as well as organized social actors who reproduce the identity that
rationalizes structural domination. Resistance identity is generated by the people who
see themselves as oppressed and/or stigmatized by the dominant group. The aim of
resistance identity is to maintain their survival in this position and fight for their own
specificity against imposed principles. The third, project identity, is related to a new
identity which defines one’s position, but also plans transforming the prevailing social

structure. The theory of Castells also can be related to other notions of identity.

Castells (1997: 7) perceives identity not as something given, but as something
constructed during a human being’s life: “The construction of identity uses building
materials from history, from geography, from biology, from productive and
reproductive institutions, from collective memories and from personal fantasies” (ibid.).
Thus, one’s identity can be constructed and transformed using the building materials
mentioned. Stuart Hall’s (1990) concept of cultural identity as undergoing constant
transformations on the basis of history, culture, and power also expresses the similar
opinion on the identity’s changeable character. Thus, the theory of Hall supplements
and supports Castells’ main theory of this research. It is vital to admit that Castells

applies his scheme to social processes, and refers to a social identity.

Moreover, while working with Castells’ theory it is necessary to remember Ting-
Toomey’s distinction between primary and situational identity. The primary one
includes cultural, ethnic, gender and personal identity (Ting-Toomey 1999: 29). The
situational one includes role, relation, and symbolic interaction identity (ibid.). Manuel
Castells (1997: 6-7) emphasizes that roles and identity are different things: roles are
defined by the norms of social institutions, and their meaning depends on the
arrangements between individuals and these institutions, while identities are sources of
meaning for the social actors themselves. In this research the focus is on primary
identity — the cultural one — not on the roles. Manuel Castells’ scheme of legitimizing,
resistance and project identity forms corresponds quite well to the situation of the
Russian minority in Estonia, as its cultural identity has gone through all three positions

of Castells’ theory.
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After the beginning of the Soviet presence, Russian cultural identity in Estonia, Latvia
and Lithuania suddenly achieved the status of legitimizing identity. This one was
introduced to extend and rationalize Russians’ domination in the local societies. Their
identity was promoted by the official power, and their dominance over the local
population was extended through the policy of russification. More specifically, it was
not Russians who had to study Estonian, but Estonians who had to study Russian. Then
after the collapse of the Soviet Union the status of the legitimizing identity was returned
to Estonian, Latvian, and Lithuanian cultural identity. Russians reached the stage of

resistance and project identity.

On the one hand, some proportion of the Russian minority in Estonia can be viewed as
organizing collective resistance against Estonianisation of the country on the basis of
their own Russian cultural identity. New conditions of life are perceived by them in
terms of exclusion, and a threat to them and their culture. At the same time these
conditions have made Russians feel pride in their own culture and identity, to tighten
bounds between each other, to call the Russian Federation to their protection.
Nevertheless, the choice of a project identity has also found its own supporters within

the Russian community.

Not all the representatives of the Russian minority in Estonia wish to resist the new
governmental policy of Estonianisation. Some of them have decided to construct a
project identity which is intended to redefine their position in society and the society
itself. They do not wish to be entirely assimilated by Estonian culture so as to lose their
cultural identity. Neither do they want to simply resist their new minority position in the
Estonian community. Thus, they prefer to accept the policy of Estonianisation (learning
the national language, acquaintance with Estonian culture, receiving citizenship of the
state) but at the same time to remain Russians. This group of people has created the
non-traditional cultural identity in which the interwoven elements of Russian and
Estonian cultures are involved. This project identity can transform the whole situation
within Estonian society, which has a problem of tension between Estonians and

Russians.
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In this work special attention will be paid to the role of the media in the construction of
Estonian Russian cultural identity. Bernhard Giesen (1996: 11-12) notes that the media
is an important constructor of identity. He defines the media “as a cultural practice that
is not just a mechanism guaranteeing of a nation’s cultural identity, but also a process
through which identity is created” (Tampere 2005: 168). Thus, the media of Estonia and
the Russian Federation play a significant role in the process of Estonian Russian
identity-building. They create and popularize the image of Russians in Estonia; this
image is given to the Estonian Russian community as an object of identification. At the
same time Estonian Russians themselves construct their image through their own media

as an intermediary.

It is necessary to explain the meaning of “image” in this study. As Manfred Beller
writes (2007: 4), image can be understood as a mental silhouette of the other, who
appear to be determined by the characteristics of family, group, tribe or race. This image
rules one’s opinion of others and controls one’s behavior towards them (ibid.). In this
research the image has to be perceived as not only a mental silhouette of the other, but
also a mental silhouette of the self, since the Estonian Russians’ image is created not
only by the Estonian and the Russian media; the Estonian Russian media also takes part

in this image-creation, and reflects the people’s self-image.

The concept of perception is related to the image. Beller defines perception as a “way of
seeing and judging” (Beller 2007: 4). He notes that members of different groups
perceive matters from their specific, distinctive perspective, and calls this phenomenon
a “selective perception”. As a result of this perception judgments are made on the basis
of perceiver’s point of view which is called “selective evaluation” (ibid. 5). This theory
suits the situation of the media role in Estonian Russian identity creation: both Russian,
Estonian and Estonian Russian newspapers create the image of the Russian community
in Estonia, while the readers perceive and judge this image from their particular

perspective.

On the whole, the theorctical framework of this work draws on Manuel Castells’

tripartite scheme of identity: legitimizing, resistance and project identity. Bernhard
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Giesen’s notion of the media as a constructor of identity also is a primary theory of the
study. Stuart Hall’s theory of cultural identity, Geert Hofstede’s concept of culture, and
Manfred Beller’s notions of image and perception are used as the supplementary

theories.
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3 HISTORY OF RUSSIANS IN ESTONIA

The territory of modern Estonia was inhabited by its local people in approximately 9000
BCE (Zetterberg 2007: 23). Estonians made the great westward trek from the Ural
mountains to reach the territory of present-day Estonia (Laar 1992: 1). Their name Eesti
comes from the Roman historian Tacitus’ term Aestii — the tribe living on the shore of
the Baltic Sea (Tacitus 1998: 23). The language of Estonians belongs to the Balto-
Finnic branch of the Finno-Ugric group of languages.

While studying Estonian Russian cultural identity one can look at the long and rich
history of Russians’ existence in Estonia. The first Russian settlements appeared in the
land in the 11th century. Russian migration was slow and gradual, but its basis was
successfully created. Russians and Estonians began to interact with each other from this

period onwards. Russian rulers made some efforts to dominate Estonia.

3.1 History of Russians in Estonia before the Soviet period

In 1030 Russian prince Yaroslav the Wise founded in Estonia the town called Jurjev
(Yurijev). The latter was built on the place of the ancient Estonian stronghold Tarbatu
(Tartu) (Kriiska & Tvauri 2007: 170). Thus, a vassal dependence of the land on Russia
was established. In 1224 Jurjev was captured by German crusaders.

An important cultural element of Russian migration to Estonia was religion. Russians
founded not only towns and fortresses, but also churches and monasteries. The first
Russian Orthodox churches in Estonia were built in the 11th century (Miljan 2004:
420). The spread of the Russian Orthodoxy in the country was quite peaceful
(Pravoslavie na Estonskoi zemle 2009). Nevertheless, the number of Estonian adherents
remained fairly low. The Estonian population was entirely Christianized only in the
13th century by German, Danish, and Swedish crusaders (Miljan 2004: 204). Thus, the

religious influence of Russians was limited and short-term. The German knights’
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invasion put an end not only to Russian rule. Nevertheless, there still existed a third way
of Russian expansion in Estonia — at this particular moment not through direct conquest

or conversion but through trade.

From the second half of the 13th century close trade relations between Russia and the
Western Europe led to the establishment of the Russian settlements in Estonia. It was
the natural intermediary between Europe and Russia. Russian merchants carried their
goods through Estonia and settled there. These settlements promoted contacts between

Russians and Estonians.

The Russian settlements in Estonia faced a serious challenge of war. In the 16th century
the Livonian war (1558-1583) began. Russia attempted to capture the Baltic region.
This military conflict changed the position of the Russian community in Estonia. As a
result of the first victories the major part of Estonia was captured by Russian forces, and
for some period was a part of the Russian state. Nevertheless, Russian rule over the land

ended after the end of the Livonian war.

The results of the Livonian war were not successful for Russia. According to the peace
treaties in 1582 Russia had to leave all the Baltic territories: its army and settlers had to
be withdrawn from the region. Thus, the Livonian war almost eliminated the Russian
settlements in Estonia. However, quite soon the state of affairs was changed due to the
flow of refugees from Russia.

At the end of the 16th century Russian serfs began to flee to the Baltic region from the
oppression by their landlords. Some of them came to Estonia. These serfs were not only
refugees from Russia. Another group of coming people were the so-called starovery
[the Old Believers]. They were the followers of the Russian Orthodox Church who
resisted the church reforms in Russia. The Baltic region as a safe haven from oppression
was chosen due to its population’s tolerance of the refugees’ religious views (Miljan

2004: 421),
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The sudden change of state of affairs in Estonia came with the Great Northern War
(1700-1721) of Russia. The victory of the Russian Empire meant the beginning of
Russian domination over the Baltic region (1721-1918). According to the Treaty of
Nystadt in 1721 Russia acquired Estonia (Riasanovsky 1969: 249). Russian migration to
the region took the form of an official full-scale colonization of the received province.
Russians arrived in Estonia as the legal state settlers from the first years of Russian

domination (ibid).

Nevertheless, if we compare this province with the other regions of the Russian Empire,
we can note that Russians did not entirely dominate in society. As in the Grand Duchy
of Finland the non-Russian aristocracy and merchants (Germans in that case) still
remained influential. Often they were more influential than the newcomers from Russia
(Fedosova 2009). However, some limitations of former competition with German
merchants placed less obstacles in the path of Russians.

The 19th century was a century of Estonian russification. Hoyer (1993: 97) writes that
“the very first measures towards russification were taken during the 1830s”. The czars
wanted to tighten the ties between the centre and the periphery; the same processes took
place also in the other Baltic provinces and in the Grand Duchy of Finland. Russian as a
language was introduced into Estonian school system. The first Russian textbooks for
Estonian children were printed. In the period of the 1840s-1860s approximately 60 000
Estonians were baptized by the Russian Orthodox church (Fedosova 2009).
Nevertheless, the main stage of russification began in the 1880s. Miljan (2004: 423)
writes that “Russian was mandated as the language of all public administration, and of
instruction in all schools including the University of Tartu”. The majority of teachers
and civil servants were replaced by the loyal Russians or at least the pro-Russian
Estonians. The Estonian newspapers had either to speak in favor of this policy or avoid

the topic altogether for fear of being closed down (Hoyer 1993: 96).

This process of russification was intended by the imperial authorities to “break both the
privileges of the Baltic nobility and thus the separatist status of the Baltic provinces”

(Miljan 2004: 423). The same processes of cutting the privileges of the local aristocracy
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also took place in such regions as Poland and Finland; Russian rulers wished to weaken
the anti-imperial Polish nobility and the Swedish upper class in the Grand Duchy of
Finland (ibid.).

The imperial measures of strengthening the ties between Russia and Estonia led to the
gradual turning of Estonians toward their language and national cultural values in a way
unexpected by the Russian authorities. According to Jansen (2004: 88), “active
proponents of an Estonian society began to develop an Estonian-language
communication network”. Some Estonian newspapers, publishing and cultural societies
were created as a response to schools with the Russian language of instruction. Miljan
(2004: 423) suggests that russification supported the national awakening of Estonians.
The coming events brought drastic changes in the Russian and Estonian position in

Estonia.

The revolution of 1917 and the collapse of the Russian Empire influenced the Russian
communities in the Baltic region. Estonia, Latvia, and Lithuania became independent
states. The civil war in Russia led to the flow of refugees from the land. Approximately
15 000-18 000 Russian emigrés stayed in Estonia (Eliseeva 2009). The growth of the
Russian community of the country after the revolution was mainly caused not by the

wave of emigrés but by the change of the borders between Russia and Estonia in the
1920s.

According to the Soviet-Estonian treaty of Tartu in 1920, Estonia received the territories
where approximately 40 000 Russians lived. Due to this territorial growth Estonia in
1922 had a Russian population of 92 000 people, 8.2 per cent of the country’s total
population (Miljan 2004: 421). Thus, the Russian community began to live in the
sovereign state of Estonia. Despite some initial conflicts with Estonians the Russian

minority managed to adapt to the changed conditions of life.

The life of the Estonian Russian community in the 1920s-1930s was relatively stable.
On the one hand, the adaptation to new conditions demanded some efforts from
Russians. On the other hand, the Estonian government took measures which secured the
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position of the minority in the country. The Law on Cultural Autonomy of 1925 gave
Estonian Russians the right to establish their cultural associations which could organize,
administer, and monitor public and private educational institutions in the minority
native language (Miljan 2004: 161).

The Estonian state decided to ease the Russian adaptation through the measures of the
Estonian language learning. In 1922 the presence of the Estonian language in the study
program became the obligatory requirement for school registration (Eliseeva 2009). In
the 1920s-1930s the national language learning was thoroughly organized in all Russian
schools of Estonia. On the whole, the level of Estonian teaching in Russian schools was
high. Nevertheless, the study suggests that Estonian Russians, while adapting to the new
conditions, did not want to lose their Russian cultural identity through full integration
(Isakov 2003).

In the 1920s-1930s the Russian minority in Estonia took the measures to secure its
cultural allegiance. For a significant part of emigrés and Estonian Russians the entire
denial of their Russianness was the same as the betrayal of their motherland (Isakov
2003). The cultural activities of the Russian community were promoted. Russians
organized song festivals, popularized Russian culture among their young people, and

published Russian books and magazines (Eliseeva 2009).

Thus, Estonian Russians avoided full integration into Estonian society, and as far as one
can understand one of the major reasons was their fear of forgetting their Russianness in
case of the integration. They adapted to the new Estonian environment, but all their
cultural activities demonstrated that Russian culture still existed, and they still belonged
to it. On the other hand, the Estonian population tolerated the Russian community.
“This ethnic Russian share in the Estonian population was considered indigenous by
Estonians and remained constant” (Miljan 2004: 421). The future drastically changed
the position of the Russian community in Estonia, and the position of Estonians
themselves. These transformations were closely connected to the Soviet domination
over the region which began in 1939. The Soviet presence meant the new cultural

identity of both groups of the land citizens.
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The Russian minority in Estonia had a long history, but the specificity of the modern
Estonian Russian cultural identity was established mainly after the beginning of the
Soviet presence. Nevertheless, the pre-Soviet history can be studied to demonstrate that
the interaction between the two nations began quite early, and their mutual relations
were not as bad as many modern Estonian researchers (Miljan, Talvet, Vetik etc.)
presume. In the next sub-chapter attention will be concentrated on the position of the

Russian minority under Soviet rule.

3.2 Position of the Russian minority in Estonia under Soviet rule. Legitimizing identity

The policy of the Soviet Union played more significant role in constructing the cultural
identity of the Estonian Russian than imperial policy. The authorities of the Russian
Empire frequently did not take special care of Russians living in the Baltic provinces,
and did not take influential measures for their cultural identity promotion. The measures
of russification were taken only at the end of the 19th century, and although their scale
was planned to be big, the actual implementation did not strongly change the position of
Russians in Estonia. Ironically, true russification was conducted by Soviet leaders who
used in their propaganda sound claims of equal respect to all nations of the USSR. The
study suggests that Soviet russification suddenly made Russian cultural identity

legitimizing.

According to Manuel Castells (1997: 8), legitimizing identity is introduced by the
dominant group of a society to extend and rationalize its domination — thus, in the
Soviet period Russian cultural identity was introduced by the new masters of Estonia to
explain the reasons for their domination over the local people, and to spread their
power. The cultural policy of the USSR in the region tried to make the cultural identity
of Russian group legitimizing. New education programs in Estonia concentrated on the
achievements of Russian culture, almost completely ignoring the ones of Estonia. The

history of Estonian culture was thus re-written to make an impression that only Russians
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were its major benefactors. Almost all measures in the cultural sphere promoted the
position of Russian cultural identity. These measures will be described later, but now
attention will be paid to the changes in the structure of the Estonian Russian minority

after the beginning of the Soviet presence.

In the 1940s the major part of the old Russian community faced purges by the NKVD
(People’s Commissariat of Internal Affairs, the Soviet secret security organization)
(Estonia 1940-1945: Reports of the Estonian International Commission for the
Investigation of Crimes Against Humanity 2006: 312). Thus, the community of
Russians who peacefully coexisted with the local people in independent Estonia was
purged — it was not eliminated altogether but it became weakened and intimidated. Due

to Soviet migration policy a new Russian community in the country was created.

The leaders of the Soviet Union promoted Russian migration to Estonia. In 1945-1991
the Russian population grew from 23 000 to approximately 475 000 people (Chin &
Kaiser 1996: 97). A majority of the newcomers consisted of workers who were to
contribute to the industrial development of Estonia. At the same time soldiers and
officers of the Red Army were also sent to Estonia to maintain the security. The new
Russian minority appearing in unfamiliar country with unfamiliar conditions of life

began to create a new cultural identity according to the policy of Soviet leaders.

This study suggests that the cultural identity of the old Russian community was as
dispersed, multifaceted and heterogeneous as the Russian community itself. From the
peasants and the Old Believers to Orthodox noblemen the borders of the Russian
minority were drawn (Fedosova 2009). We can see that these groups commonly created
their own cultural identity and avoided being united. Moreover, the cultural identity of
the local population was kept safe. Despite the czarist government making attempts to
conduct the policy of russification in the country, it never pretended to eliminate
Estonian cultural identity altogether, it never considered Estonian culture to be
something dangerous to the empire. Soviet rule changed the situation — on the one hand,

leaders of the USSR did not wish to entirely destroy the local cultural practices; on the



25

other, they decided to free a place for Russian dominating culture in order to tighten the

ties between the centre and the periphery.

As it had been in the czarist age, russification of the remote provinces was still used as a
means of strangling potential local separatism and strengthening relations between
Moscow and the periphery. Any memories about the independence of Estonia and its
culture (as far as one can understand the logic of Soviet leaders) might be a ground for
future separatist tendencies; therefore, through criticizing of sovereignty cultural
remnants and the spreading of Russian culture one could promote the idea of the
impossibility of Estonian separate existence. Despite the fact that in Constitution there
was the union republic’s formal right to secede from the USSR, Soviet policy of
maintaining all-Union integrity made it clear that Soviet leaders would not allow
Estonia to restore its independence (Miljan 2004: 147). The process of russification was
also related to the utopian dreams of the USSR leadership about the communist society

without national and cultural differences.

In 1972 the General Secretary of the Communist Party, Leonid Brezhnev, announced
the beginning of a new historical period of creation of the Soviet people — people of the
new internationalist culture (Miljan 2004: 424). The objective of this ambitious task was
to assimilate all the nations of the Soviet Union into a homogeneous Russian-speaking
mass and to build up the New Soviet man, who would not be burdened with any
national feelings (ibid.). Thus, any national identities, excluding Russian, were clearly
the obstacles in the path to the New Soviet man. Therefore, for Soviet leaders it was

vital to make Estonians to forget about their country’s sovereignty.

Leaders of the Soviet Union did not want to allow any memories of the 22-year
sovereignty to be made public and tried to criticize them. Soviet leaders justified their
actions as a struggle against fascism and capitalism (Tannberg 2005). The measures
included purges of some Estonian cultural figures, the undervaluing of some cultural
objects such as national literature, theatre, monuments, and propaganda about the
allegedly inferior character of Estonian culture during the independent period. Some
national poets and playwrights were arrested and sent to Siberia, some fled from
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Estonia. The Estonian theatre institute and the Artist Institute of Tartu were closed
(Miljan 2004:424). In the universities the departments of Estonian history were
abolished (ibid.). In the school system the national history was reduced to a minor
subject. By the end of 1940, all the newspapers of the independence period were
abolished in Estonia (Hoyer 1993: 164). The mass media of the Estonian Soviet
Republic became the strictly controlled means of pro-Soviet propaganda whose aim was
to shape the Estonian public mind to believe in the benefactors of the elder brother — the

Russian people.

The sphere of Estonian art had to be re-shaped according to the will of Soviet leaders.
“Those whose work was influenced by national traditions were charged with the sin of
nationalism” (Hoyer 1993: 182). Special bodies maintained obedience to Moscow.
Glavlit [The Main Literature Committee] performed the functions of a censor. The same
organizations as Glavlit existed in other spheres of art; thus, Estonian culture was
developed according to the USSR patterns to suppress the memory of its short-term

independence. The process of its ideological discredit was launched.

We can feel that the main aim of Soviet propaganda was to prove that Estonian culture
of the independent republic was a slave of capitalism; Estonian identity in general was
portrayed as a part of the “bad past”, representing the “bad days” and “not trendy in the
new and progressive Soviet society” (Tampere 2005: 144). On the one hand, we can
admit that pre-annexation Estonia was a capitalist state, and that fact had some influence
on its culture. On the other hand, in 1918-1940 Estonian culture actively developed, and
this period was fruitful for it, because the government supported its development
(Weidemann 2009). The spheres of science and education concentrated on issues of the
Estonian language, history and literature. However, my study suggests that Soviet
propaganda interpreted the period of 1918-1940 as something bad, and the desire to feel
oneself Estonian rather than Soviet was condemned in Soviet society. Thus, the place
for promoting Russian cultural identity in Estonia was free since the competing
Estonian culture was undervalued and criticized by the propaganda. Soviet rulers began

to shape the cultural identification of the Russian minority in Estonia. They wanted to
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make it the dominating, legitimizing identity. The research revealed that the Communist

Party arranged a full-scale agitation campaign of Russians’ status promotion.

Firstly, one measure of the Soviet policy towards the cultural identity of the Russian
minority was the rise in self-esteem of this minority. Books, articles, and films viewed
Russians in Estonia very positively. For instance, in the 1940s new Estonian writers
such as Hans Leberecht, August Jakobsoon, Juhan Smuul touched the topics of
Estonia’s transformation into the union republic, the Great Patriotic war, life in the
Soviet Estonian rural areas, and glorified Russians as great heroes: liberators and
benefactors. New history programs in Estonian schools and universities also created an

idealized picture of Russians.

According to the official Soviet point of view, Russians and their culture always
brought Estonia peace and florescence. lIronically, even the period of czarist rule
(despite the fact that it was publicly condemned in the USSR) was described as
something good for Estonia. On the one hand, Russians had quite a soft policy towards
Estonia, and the official point of view was not totally wrong. Under the rule of the
Russian Empire, Estonia was in a better position than many other provinces of Russia.
According to Fedosova (2009), its population had more civil liberties than ordinary

Russians, and its national elite was kept safe.

On the other hand, we note that the official point of view to a significant extent ignored
the facts that Russians waged wars to conquer Estonia or conducted the policy of
russification, which was negative to Estonians. Consequently, the Soviet picture of
Russians’ role was an idealization of history: the positive side of the Russian rule was
emphasized, while its negative side was hidden. At the same time, Russian culture was
portrayed as the contributor of Estonian successful development, whereas German or
Swedish cultures were viewed as oppressing ones. In fact, in some cases Swedes and
Germans had a tougher policy towards Estonian culture than Russians (Miljan 2004:
65). For instance, they baptized Estonians by force and imposed German or Swedish
cultures on them, while Russians made less effort to impose Russian culture.

Nevertheless, Russians also had a tough policy and could not be idealized. Under the
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Russian Empire, Estonia faced russification, which resulted in better opportunities for
Russians. However, Soviet propaganda did not show the multi-faceted picture of
Russians’ influence and concentrated on the positive side. The results of the Soviet
policy of promotion were simple — the Russian minority of Estonia was proud of its own
culture, and happily identified itself with such a splendid image.

Soviet propaganda was quite successful. Being proud of one’s own culture is a natural
phenomenon, but Russians sometimes did not only take pride in their own Russianness
but also perceived the national Estonian culture as something lower than the Russian
one as the consequence of a decades-long agitation by the USSR. Their identity was
made legitimizing. As Castells (1997: 8) states, this form of identity of the dominant
society group or institution rationalizes its dominating status in the community. In the
Soviet period one’s own Russianness was said to be a reasonable explanation of its
dominating status in Estonian society. Not only propaganda constructed Russian

cultural identity as legitimizing.

Another measure of legitimizing identity construction was the language policy of the
USSR. In Estonia the Estonian language was alive as the main means of the local
people’s communication, but the Russian language turned from the language of a small
minority to an influential lingua franca. Soviet propaganda proclaimed that the ability
to speak Russian was a form of profit for every individual. According to the agitation,
children learning Russian “want to understand the programmes of all-Union (central)
television, they dream of travelling to Moscow and want to be able to converse with
their contemporaries in Russian” (Mitter & Novikov 1985: 129). Those Estonians who
could speak Russian fluently had an opportunity of better employment. In the Baltic
region schools the education process lasted not 11 years, as in other regions of the
Soviet Union, but 12 since the Soviet rulers wished young generations of Estonians also
to speak Russian (Zetterberg 2007: 693). The situation demonstrated to the local people
that the success in life could be achieved only if a person spoke fluent Russian. This

language policy also resulted in the promotion of the Russian minority’s self-esteem.
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The status of Russian as a lingua franca shaped the formation of the Russian minority
cultural identity. Russians began to feel that their language, an inalienable part of their
culture, was a subject of pride. In Estonia, Latvia, and Lithuania there was almost no
necessity for Russians to study the Baltic languages. According to Mitter and Novikov
(1985: 130), “only the Russians have the full range of educational and cultural facilities
(including modern mass media) available in their mother tongue everywhere”. Thus, the
cultural identity of Russians was artificially made to be based on its members’

admiration of the super-power and high, privileged status of the Russian language.

In the Soviet period the identity of the Russian community was to a major extent formed
by the activities of the Communist Party in Estonia. It encouraged migration to build up
a significant Russian population in the land — a third of the whole population. From the
first days of the Soviet presence the place was cleansed for the cultural identity of the
new rulers — the old, pre-revolution Russian society in the country along with some
cultural actors of independent Estonia faced repression. Then after a period of purges

and agitation campaigns Russian cultural identity became legitimizing.

| tend to feel that Russian cultural identity obtained the status of legitimizing through
the measures of the Soviet government. Russians themselves appeared in the land
through the Communist Party-organized workforce flow (Miljan 2004: 421).
Frequently, the newcomers from internal regions of the USSR knew nothing about
Estonia — only propaganda materials about the once bourgeois state, whose population
chose the way of becoming the part of the Soviet Union. Communist agitation about
the character of pre-Soviet Estonia and its culture almost excluded the opportunity that
many Russians arriving in the country would try to get acquainted with the
achievements of the host culture. On the whole, Russians came to an almost entirely
unknown environment, which perceived them as the occupiers. On the other hand,
Russians themselves viewed their flow as a fraternal help to the oppressed small nation.
Russians were taught to perceive their own culture as something ideal, always positive,
without any disadvantages, whereas the negative sides of the culture of a sovereign
republic were thoroughly exaggerated. Thus, Russian cultural identity looked at itself
only positively. As a result of this there was set a ground for the future shock of the
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Russian community in Estonia, caused by their insufficient adaptation to Estonian

reality.

We can note that despite its alleged strength the cultural identity of the Russian minority
in Estonia in fact was fairly weak; the main problem was that it to some extent
depended on the support of the Soviet state. On the one hand, in many cases Russian
culture and national traditions were persecuted or ignored in the USSR (Castells 1998:
43). As Castells (ibid.) states, “Russian nationalism was generally repressed as much as
the cultural identity of the non-Russian subjected nations”. On the other hand, the
Soviet state promoted the policy of russification in the media, language and culture. In
major institutions of the Soviet Union such as the army and the KGB the leaders were
overwhelmingly Russian (ibid.). These measures gave the Russian identity a

legitimizing status.

The artificial character of it made evident that this cultural identity would not be able to
face any significant challenges. Russians were taught not to think about the possible
crises and problems related to non-Russian cultures of the Soviet Union - communist
leaders proclaimed that Soviet society was a society without crises and a society of true
freedom, while Soviet way of life was an atmosphere of true collectivism and
comradeship, the strengthening friendship and monolithic nature of the country’s
nations and nationalities (Brezhnev 1977: 570). Any significant problems of the
Estonian Russian community were solved by the super-force of the Soviet regime rather
than by the efforts of Russians themselves. Thus, Russians frequently even did not
know that there had been any resistance against their domination. The worldview of
Russian cultural identity was protected from any criticism of its leading position in non-
Russian society. Consequently, | tend to think that the future problem of Estonian-
Russian relations in the 1990s was prepared by the policy of the Soviet Union: Russians
were taught to view themselves and their culture as benefactors, and their language as
lingua franca, so any possible changes of such situation were to cause Estonian

Russians’ concern.
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The collapse of the USSR transformed the cultural identity of the Russian minorities in
Estonia, Latvia, and Lithuania. As we have already seen, the main cornerstone of the
Russian dominating position was the Soviet state. In my opinion, the collapse of the
Soviet Union was the collapse of the cultural identity of Soviet Russians because it to a
major extent depended on the cultural policy of the USSR. In the 1990s Russians had to
re-build their cultural identity and to study how to face challenges without the support
of the mighty Soviet regime. They had to live in states which drastically returned to
their pre-annexation cultural practices. Russians and their identity faced the necessity to
transform in order to find a way in the new environment. The next chapter will focus on
the re-establishment of Estonian independent culture, which caused the transformations

of the cultural identity of the Estonian Russian community.
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4 RE-ESTABLISHMENT OF ESTONIAN CULTURAL
INDEPENDENCE AFTER THE COLLAPSE OF THE SOVIET UNION

In this chapter the main focus will be on the measures taken by the Estonian
government to restore the higher status of national culture after the collapse of the
Soviet Union. These measures to a major extent changed the identity of Russians living
in the land. Before analyzing these changes | will demonstrate how the environment
was transformed due to the new governmental policy on the protection of Estonian
culture. We will not discuss the great entity of the whole post-Soviet culture of Estonia,
but concentrate on some influential tendencies of the re-establishment of cultural
independence. The transformations to a major extent began after the fall of the Soviet

state, taking place in the 1990s.

After the collapse of the USSR Estonia had the opportunity to develop its culture as the
sovereign one. The government could concentrate on the restoration of the national
music, literature, cinema, research into the country’s history, and promotion of the
Estonian language’s status. As the leading newspaper Eesti Pdevdleht summarized the
goals of this promotion in 2008, “What are the state interests of Estonia? To keep
Estonianness [sic] and our culture” (Kollist 2008, translation mine). Nevertheless, the

Estonian government had to face difficulties connected to this cultural revival.

The serious problem of the revival was the significant number of Russian citizens living
in Estonia who often expressed a desire not to be a part of the new Estonian society, to
live separately, to maintain only their own culture and language. The sizable non-
Estonian community posed a certain threat to the small nation and culture whose
representatives scarcely numbered a million (Talvet 2004: 129). Estonians had to begin
their cultural identity revival under a constant existential threat to their culture and
language, since in the country there was a large group of people which frequently did
not express any wish to integrate into Estonian society or to learn the Estonian language

(ibid.). In the 1990s the total population of Estonia was approximately 1 400 000
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people: 71.8 per cent were Estonians, 21.6 per cent Russians, 2.1 per cent Ukrainians,
1.3 per cent Byelorussians, 0.9 per cent Finns and 1.6 per cent others (Tulskiy 2001).
This situation was particularly dangerous to the small nation of Estonia, as it could lead
to a situation when foreign culture and language again would rise over Estonian ones
and submit them as something secondary. Therefore, Estonian culture’s dominating

status was legally protected in order to guarantee its security.

Other problems of post-Soviet Estonian culture were connected to the phenomena of
previous decades — russification and censorship exerting strict control on national art.
After the collapse of the USSR the Estonian government began solving these issues.
Firstly, it tried to find a way to restore the higher status of Estonian identity after the
period of the promotion of only Russianness, and to protect the national culture under
the conditions of a significant non-Estonian group in the country. Secondly, the
government planned to eliminate all the censoring bodies. In a free sovereign state
Glavlit and other similar agencies were no more needed. The policy of the young

Estonian state searched for a solution to the cultural problems set in the Soviet era.

The easiest task was to liberate Estonian culture from the influence of the numerous
censoring organizations of the USSR, since they did not outlive their master — the
Soviet regime. These bodies could not exist without the strong support of the authorities
who had provided them with the right to promote and punish. Glavlit, various pro-
Communist professional unions of composers, writers, and artists became history along
with the collapse of the Soviet state. In the early 1990s the censorship of print
publications and mass media was officially abolished in Estonia. The professional
associations of cultural figures lost their Communist orientation and commonly became
non-political. The era of ideological control was past, and national cultural figures
received their long-awaited freedom of creation, thus being able to touch once forbidden
topics of their own Estonian cultural practices, the fight for their independence, and
conflicts caused by controversy between Estonian and the Soviet culture. The same
process of liberation took place not only in the sphere of art, but also in the media.
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After the collapse of the Soviet Union the communist newspapers were either abolished
or privatized, and new national papers appeared instead of them. For instance, the
Soviet-era leading paper Rahva Hidl [People’s Voice] was privatized in 1993 and
gradually turned into the non-political Estonian daily Eesti Pdevdleht [Estonian Daily
Paper] (Hoyer 1993: 269). In the period of the early 1990s there appeared 47 new
national newspapers and 44 magazines (ibid. 263).Thus, the mass media turned into a
means of national unification. The topics of the uniqueness of Estonian culture, pride in
being the Estonian, glorification of national and cultural sovereignty were raised. The
freedom of art and speech in Estonia was achieved. Unfortunately, the process of a
return to pre-Soviet Estonian culture was not so smooth, although Estonians, despite all
difficulties, finally managed to revive the latter. The main problem and obstacle of the
revival was the decades-long USSR-maintained policy of russification of the country

and culture.

The most important aim of independent Estonia was to destroy the chains on its own
culture which were forged by the measures of Sovietisation and russification taken by
the Soviet regime. In the 1990s Estonians felt more sympathy towards the West and
considered their culture to be an unalienable part of European culture. As the national
newspaper Postimees wrote in 2003, “It is possible to remain Estonians only in the case
of being Europeans. We [Estonians] should join European culture. We are a part of

European culture” (Luik, Nyganen, Engelbrecht, Surva & Kivirdkh 2003).

In the 1990s the government took a number of measures to eliminate the stereotype that
Estonian culture has always been a subject of the country’s masters — either Germans,
Swedes or Russians. In national universities departments of Estonian history, art,
archeology were re-created, and researchers set out to prove that the invaders and
conquerors did not create Estonia’s culture: it successfully existed before the beginning
of crusaders’ or Communists’ rule. Scientists took the course of demonstrating how
unique was the culture which was mistakenly perceived as the dependent copy of other
cultures. Russians were portrayed as bad rulers harming Estonian culture, while the time
of Germans’ or Swedes’ rule was presented as “peaceful and prosperous” or “the Good

Old Swedish Era” (Miljan 2004: 65-66). In fact, the influence of Swedish and German
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culture contributed much to the development of Estonian culture: Swedes and Germans
printed the first books in Estonian, encouraged reading, and promoted literacy (ibid.).
On the other hand, they treated Estonians as their serfs and used cruel methods to
baptize them. Estonian rebellions were not a rare event during the period of Swedish
and German rule (Samarina 2009). At the same time Russian rule was milder because
nobody forced Estonians to be baptized as Orthodox Christians, and their culture had an
opportunity to develop (ibid.). Thus, the one-sided image of Russian imperial period as

the time of Estonians’ oppressions is not correct.

The focus of Estonian education was also on pre-Soviet culture, on its achievements and
peculiarities. The short-term period of independence was hailed as a flourishing era.
Conversely the period of the Soviet domination over Estonia was described according to
the new textbooks as “just as bad as Nazism” (Laar 2008). Nevertheless, this
interpretation is not correct since the Soviet Union made much for the development of
Estonia. Non-Russian union republics received more resources than the RSFSR, their
leaders were the local people, and the population had more rights than average Russians
(Castells 2004: 43). At the same time the period of sovereignty was not ideal and had its
own problems of a weak Estonian economy, civil rights violations, and less

opportunities of education for the population (Samarina 2009).

On the whole, the education programs in schools and universities were transformed to
demonstrate to Estonian students that their culture created significant masterpieces not
only during the period of foreign domination over it, but also in the period of
independence. The Estonian Education Law of 1992 proclaimed the necessity of “the
preservation of the Estonian people, culture, and nation [sic]” (Vetik 1999: 93). Another
measure of cultural policy of new Estonia was the Estonian language protective

measures, since the Soviet era of Russian as a lingua franca challenged its status.

In the USSR-controlled Estonia there was no attempt to eliminate its language, but its
position was weakened by the fact that one could live in the country using Russian as a
main means of communication. According to the Population Census of 1989, only 18
per cent of non-Estonians claimed that they commanded the Estonian language (Vetik
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1999: 71). At the same time “it would be realistic to estimate that about 3/4 of Estonians
commanded Russian fairly well at the end of [the] Soviet period” (ibid., Vetik’s
translation). After the collapse of the USSR the status of Estonia was legally protected.

The period of the 1990s was a time of legislative action aimed at the promotion of
Estonian language status. In 1992 the citizenship law was accepted; it gave the rights of
citizens only to those who were citizens before the Soviet presence, and to their
descendants. Those who wish to apply for citizenship should not only live in Estonia for
two years, but also pass an exam of language proficiency in Estonian. The Constitution
of the Republic of Estonia in 1992 defined Estonian as the state language. In Vetik’s
words, “it guarantees citizens the right to Estonian-language education, individuals’
rights to conduct affairs and communicate with local governments in Estonian, and

prescribes conducting affairs of government in Estonian” (Vetik 1999: 99).

In 1993 The Elementary and Upper Secondary Schools Law stated that Estonian was the
main language of instruction in the country’s schools, while elementary schools with
alternative languages of instruction had to maintain studying Estonian as a subject. In
1995 The Law on Language of the Estonian Republic was adopted in order to proclaim
the leading position of the national language of Estonia. According to it, all languages
besides Estonian were defined as foreign (Vetik 1999: 72). Using other languages in
oral communication in public institutions could be accepted only with the agreement of
the public authorities and if the authorities commanded other languages. The state also

set a strategy of learning the Estonian language in non-Estonian groups.

In 1998 the Estonian parliament accepted The Language Learning Strategy for the Non-
Estonian Population. According to Vetik (1999: 72), “the strategy stipulates that the
language policy should guarantee the status of Estonian as the official language”. The
strategy planning for the period 1998-2012 was to guarantee the possibility to study
Estonian for all Estonian inhabitants through a variety of educational programs. Thus, it
was aimed at guaranteeing the status and development of the Estonian language, at
solving the problems set by the Soviet policy of russification. Estonian became the main

means of communication, strengthened by the governmental acts in maintaining its
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dominating status and trying to popularize it within the non-Estonian groups. Learning
the Estonian language meant also learning Estonian culture — thus, the strategy
contributed to the reinforcement of the national culture through making it accessible to
others non-Estonian part of the country’s inhabitants. This learning was planned to lead
to easier socio-cultural adaptation of non-Estonians to the conditions of the state. For
the promotion of Estonian culture and language new educational programs were set up —

the focus was on the younger generation of non-Estonians.

In the spring of 1998 two educational strategy documents — “A Learning Estonia” and
“Educational Strategy in Estonia” were completed in order to develop the process of
non-Estonians’ studying national language in primary schools (Vetik 1999: 92). These
documents created a new national curriculum which developed new textbooks, new
programs of teacher development, new technological aids etc. More and more classes
had to take place partly or wholly in the Estonian language. According to the
development program, by the year 2003 two technical subjects and two other subjects

had to be taught in the Estonian language in schools based on other languages (ibid. 93).

The aim of these measures was to make non-Estonian students finishing schools speak
the national language fluently: “this would mean he or she would be able to gain
Estonian citizenship without supplementary language exam, and also the elimination of
linguistic and cultural barriers” (Vetik 1999: 92). These measures were planned to
contribute to the process of the integration of non-Estonian groups into Estonian
society. The Estonian government assumed that a person learning the Estonian language
from primary school was more likely to successfully integrate into the new reality

constructed by the policy aimed at the return to higher status of Estonian culture.

On the whole, during the period of the 1990s the Estonian government took major
measures to free place for the development of Estonian culture, to secure it as a
dominant, to guarantee its leading position. The political course of the whole state was
concentrated on the re-establishment of higher status of Estonian culture and its
protection. The government tried to unite Estonians on their common identity, to
maintain its high position, and to guard the Estonian language. The aim of the system of
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education was officially proclaimed to be preservation of Estonian culture. Laws made
the Estonian language the main and primary language of civil service. The whole
concept of citizenship now was based on a person’s allegiance to pre-Soviet Estonian
community — Estonians were encouraged to be the country’s citizens. As for the
applicants of the non-Estonian background of a citizenship, their acceptance was based
on their ability to learn the Estonian language. The revival of Estonian culture was
closely connected to the integration of non-Estonian minorities into the society. For
performing this aim numerous programs of the promotion of the Estonian language

within non-Estonian groups were set up.

Due to the state-accepted programs and projects, non-Estonian groups in the society
were offered an opportunity to at least partially integrate into the entity of the Estonian
cultural community through the process of learning the Estonian language and culture.
This integration began from the schools and universities — when a non-Estonian
individual received their first knowledge of Estonia. Then, it continued into adult life —
applying for citizenship demanded proficiency in the Estonian language; participation in
the country’s political life was impossible without knowing its language; the language
fluency Estonian was a strong guarantee of better employment for non-Estonians. At the
same time these measures were planned to provide stronger social unity and tolerance in

Estonian society.

Nevertheless, the Council of Europe has condemned the negative impact of
Estonianisation on the Estonian Russian minority (Surskaya 2010). In 2010 it criticized
many measures of Estonianisation and demanded that the Estonian government should
change its legislation in order to guarantee the rights of minorities, especially Russians
(ibid.). The experts of the Council of Europe noted that the interests of Russians have to
be taken into consideration while planning any information or educational reforms; the
minority identity should be respected by the state. According to the Council of Europe,
the new principle of citizenship has almost excluded Russians from the political life of
the country (Perechen osnovnyh pretenzij i rekomendatsij mezhdunarodnyh organizatsij
I NPO k Estonii po pravam natsionalnyh menshinstv 2010). Russians cannot vote or be
elected; they cannot influence the life of their state and are not represented sufficiently
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in the country’s business and elite (ibid.). Russians’ socio-economic conditions of living
are worse in comparison with those of Estonians, and Russians face far more problems
of employment than Estonians (ibid.). The Council of Europe stated that the cultural
specificity of Russians should be recognised; the right of Russian schools in Estonia to
use Russian as the main language of instruction should not be challenged. On the whole,
it demanded that the measures of the promotion of the Estonian language should be
supplemented with guarantees of the minorities’ right to study in their national language
(ibid.). The policy of integrating was criticized for concentration on teaching Estonian
only, while according to the experts the language policy did not give Russians the media
in their mother tongue and did not protect their language (ibid.). Moreover, the
integration was said to be slow; the Council of Europe called on the Estonian
government to integrate Estonians and Russians into the one society to avoid interethnic

tensions.

The Estonian government has frequently promised the Council of Europe that it will
take the measures to solve the problem of the Russian minority, but in fact the situation
remains negative (Zaytseva 2009). The government does not want to ease the process of
the citizenship application or give Russian the status of second official language (ibid.).
Nevertheless, the European criticism has had some impact on Estonians, and the
Estonian authorities have taken some measures to help Russians (ibid.). In 2000s the
government was trying to hire more civil servants who can speak Russian fluently.
Thus, those Russians who do not speak Estonian will receive an opportunity to
communicate with officials in Russian. Some TV-programs in Estonian got Russian
subtitles (ibid.). However, despite all these measures the situation of the minority

remains acute. Estonian Russians have to adapt to the new conditions.

The new situation created by the Estonian cultural revival has established the dilemma
of Estonian Russians. They still have to choose whether they should adapt to the
transforming conditions of cultural policy or not. Russians have different views on their
cultural identity life in post-Soviet Estonia. As Kaja Tampere (2005: 172) notes, the
crucial issue is whether the Russian minority, “a Big Brother” in the recent past, will

develop an identity of its own, embedded in the given territorial-historical environment
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which they share with the majority, or whether this minority will still represent, not only
for others, Russia and its interests. Some Russians have constructed their identity on the

principles of resistance.
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5 TRANSFORMATION OF THE RUSSIAN MINORITY IN TERMS OF
RESISTANCE IDENTITY

This chapter will focus on the transformations of Estonian Russian cultural identity after
the collapse of the Soviet Union. The fall of the USSR in 1991 resulted in the loss of
what Castells calls a legitimizing identity among Estonian Russians. It was replaced by

either resistance or project identity. In this chapter the focus is on the former one.

According to Manuel Castells (1997: 8), resistance identity is the one embraced by
those who are in a devalued sociopolitical position and feel stigmatized by the logic of
domination. In Castells’ (ibid.) words, these people build trenches of resistance and
survival on the basis of principles different from, or opposed to those of the dominant
group. Resistance identity is thus aimed at guaranteeing survival in a non-friendly
environment. To a large extent, some proportion of the Estonian Russian minority
appears to have acquired precisely this kind of cultural identity in the aftermath of the

collapse of the Soviet Union.

In the 1990s Estonian Russians were not ready for the new Estonian cultural policy,
perceived it as a threat and resisted it. The measures promoting higher status of Estonian
culture were viewed by some Russians as a form of purposeful, intended aggression
towards their culture. Therefore, the Estonian cultural revival has led to the anxiety of
some proportion of Russian minority. This anxiety is caused by the conditions under
which many Russians have difficulties in everyday life due to their culture and language
(or due to absence of knowledge of the Estonian ones because of the policy of the
Soviet Union). As a result of the cultural policy transformations in the 1990s, the
minority began to face the problems. One of the main difficulties remains the language

problem.

In the 2000s the transformation of language policy and reduction of the Russian

language to the language of the minority has had an impact on the issue of Estonian
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Russians’ employment and political activities. So, when Estonian has become the only
official language, proficiency in it is demanded everywhere, and inability to speak it
inevitably closes the road to a better career. Kaja Tampere’s (2005: 160-162) interviews
with the Russian workers of Narva Power Plant vividly demonstrate that the new
conditions are hard for many Russians living in Estonia — due to the language problem
they have to “do the jobs no Estonian would want to do” as the opportunity of better
white-collar job requires fluency in Estonian; Russians with no skill in Estonian have
“nowhere to go”, cannot “get work anywhere else but here in Narva”. Another problem
of the Russian minority in the 2000s is the “numbness” of Russians due to the
transformations of the language policy. The new citizenship law provides with the rights

of a citizen only those Russians who are able to pass the proficiency exam in Estonian.

In addition to the problems of language transformation the Russian minority faces the
problem of the cultural redirecting of Estonia and the subsequent radical revaluation of
the Russian role in Estonian history. The image of Russian has in many aspects turned
from being that of a benefactor to an occupier. As the Estonian Russian daily Den za
Dnem’ writes, “for many years Russians have been hearing that they are occupiers in
Estonia” (Rusakov 2009). The Soviet era has been criticized, and the sovereignty period
is promoted. At the same time many Estonian Russians do not accept this new view. As
Kaja Tampere’s (2005: 160) interviews of Russian workers demonstrate, in the 1990s
the following opinion prevailed: “we were brought here [to Estonia] to build up the
energy industry, produce light for the entire Estonian population, and now we seem to
be thrown into the dustbin”. The review of the Russian role along with the language

problems and problems of adaptation have led to anxiety in the Russian minority.

There is no doubt that for Russians the adaptation to the new situation has not been
easy. “It would be too much to ask that [sic] historical influences to be erased from
people’s memories immediately” (Tampere 2005: 156). The serious concern of the
Russian minority is the fear of full merging with Estonian culture and resulting gradual
loss of Russianness. This fear has led to the emergence of various Russian associations

preserving their culture and sense of self.
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Russian cultural identity in Estonia is marked by a process of internal associating and
building a small internal world of the community. This uniting is primarily based on a
person’s Russianness, one’s pro-Russian (in many cases pro-Soviet) attitude to the new
Estonian environment, adherence to the values of Russian culture, and a desire to
maintain the Russian language’s high status as a major means of communication. When
Russians have lost their identity dominating positions, the transforming conditions of
being are a catalyst of the centripetal tendencies of creating some form of their own
small world based on the feeling of belonging to Russia. Many Russians express their
desire to remain Russians and not to be integrated. At the same time they concentrate
only on the positive side of Russia’s influence and condemn the Estonian reevaluation
of the history. Those Russians who have chosen the path of resistance wish their world
to be closed from the external influence of Estonian life. If one paraphrases Manuel
Castells, this situation is close to “the exclusion of the excluders by the excluded”
(Castells 1998: 9, original italics). This uniting and own world-building is closely
connected to the process of establishing political organizations which are aimed at the

defense of Russian cultural identity and its status promotion.

Uniting some Russians over the issue of the protection of the Russian minority interests
under the conditions of the new reality has been encountered by the process of
establishing pro-Russian political organizations. These organizations are intended to
guarantee the safety and security of Russian cultural identity. In 1993 the
Representative Assembly of the Russian-Speaking Population was established. In
Vetik’s words (1999: 45), “its stated aim was to represent the interests of this section of
the population, whose views would otherwise not be heard in Estonia’s state
institutions”. Interestingly, this assembly included not only Russians, but also a major
number of other nationalities of the former Soviet Union. As the members of the
organization said: “the Russian speaking population - these are the Ukrainians, and
Belarusans, and Jews, and Tatars. All we Russian speakers have been put under the
same socio-political circumstances” (Laitin 1998: 278). It was considered important for
this organization to take a constructive approach, to observe the legal principles of
Estonian Republic and to defend Russian-speaking people’s interests only by
constitutional means (Vetik 1999: 45).
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In 1993 Russkaya Obschina Estonii [the Russian Community of Estonia] was
established. Its aim was “the preservation and development of Russian culture and
spirituality” (Russkaya Obschina Estonii 2009). This community intended to represent
and protect the interests of its members in state, public, cultural and commercial
organizations, to promote acquaintance with their cultural heritage, to establish legal
educational bodies, to accept and help the Russian Orthodox Church in the sphere of
maintaining the spiritual culture of Russians and to provide them with legal advice
(ibid.). In the 1990s the Russian minority did not only want to preserve its culture, but

also wished to actively participate in Estonian political life.

In 1993 Russkaya Partiya Estonii [the Russian party of Estonia] was organized. It
proclaimed itself as “the conservative party of the Russian minority in Estonia” and the
“political national-democratic body of the Russian population of Estonia” (Russkaya
Partiya Estonii 2009). In 1995 the party was represented in the Estonian national
parliament Riigikogu (six out of 101 seats), and in 1996 it created the Russian faction in
Tallinn City Council. The Russian party stated in the program that it was responsible for
the fate of Estonian Russians and it had to protect their interests. According to the
program statement, “Russians have lived in Estonia since the dawn of time. The Russian
minority is an inalienable part of the history and culture of the Estonian state”, and the
priority aim was “the securing of our [Russian] traditions, history, culture, language,

ethic and spiritual values” (ibid.).

In December 1995 the First Congress of Russian Citizens of Estonia met in Tallinn with
190 delegates (Laitin 1998: 278). It deputy chairman Petr Rozhok stated that “the goal
of the newly formed Estonian Republic Association of Russian Citizens was to indicate
to Russian-speakers in Estonia which candidates they should vote” (ibid.). On October
17, 1993 Estonian Russians and Russian speakers took an active part in the local
elections in Estonia. In Tallinn City Council, Russian electoral blocs won 27 out of 64
seats (Vetik 1999: 46). The aim was simple — the Russian deputies in Estonian councils
could represent the interests of the Russian minority, be the voice of their electors’

common Russianness. As one leader of the Estonian Russian groups Yuri Zhuravlev put
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it, the aim of the Estonian Russian political forces was a situation when Russians voted
for Russians (Yuri Zhuravlev 2009).

In actual fact, there are far more various Russian associations than this study has listed.
However, even a small list describing these groups demonstrates that to a major extent
they are build up on the foundation of resistance identity. A significant number of the
organizations use in their rhetoric such words and expressions as “we will be unheard if
we are not united”, “united we should represent our [Russian] interests”, “our
Russianness should be protected” (Vetik 1999: 45-46). Yuri Zhuravlev, the Estonian
Russian leader mentioned, uses even more aggressive words: “We should protect the
interests of [Estonian] Russian people, the people whose children’s right to study in the
mother tongue has been stolen” (Yuri Zhuravlev 2009). Thus, the organizations view
the current environment of Estonian Russians’ cultural identity as something

threatening, dangerous or at least unfriendly. The programs of these associations

emphasize the necessity of the preservation of Russianness by all possible means.

On the other hand, resistance identity commonly includes not only cultural preservation,
but also resistance, challenge to the dominant identity. In this case, in the 2000s Russian
political organizations typically avoid the rhetoric of any challenge to the dominating
Estonian culture (for fear of being dissolved), but the practical activities of some
associations are aimed at the struggle for a more significant extent of Russian control
over Estonian political and cultural life. More Russians in the country’s councils can
mean not only better representation of Russian minority interests but also louder voices
demanding pro-Russian rather than pro-Estonian evaluation of Russian culture role in
Estonian history, past Soviet successes, and the results of the decades-long Russian
domination over the land. Another measure of Russian cultural identity protection and
resistance to the dominating Estonian cultural identity is a tightening of the ties between

Estonian Russians and Russians in the Russian Federation.

The actions (taken both by some Russians in Estonia and the Russian government) of
uniting Russians and Estonian Russians, and securing Russian cultural identity of the
latter are to some extent associated with the activities of Mezhdunarodnyi sovet
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rossiyskih sootechestvennikov [International Council of Russian compatriots] and its
Estonian branch — Soyuz organizatziy rossiyskih sootechestvennikov Estonii
[Association of Russian compatriots’ organizations in Estonia]. This International
Council proclaims its main goal as “the promotion of uniting and coordinating the
activities of compatriots’ public organizations in the name of securing ethnic identity
and the national uniqueness [of Russians]” (Mezhdunarodnyi sovet rossiyskih
sootechestvennikov 2010). For its achievement the Council declares the necessary
actions as consolidation with Russian diasporas abroad, promotion of the creation of a
united Russian cultural, informational and educational space in order to strengthen the
solidarity of Russian diasporas, and their international position, and the development of
the conditions necessary for increasing cultural, intellectual, and business links between
the abroad Russians and Russia itself. The work of the Council is supplemented by its

local branch in Estonia.

The Estonian branch of the Association of Russian compatriots continues the policy of
the central body towards the Russian minority in Estonia. This association describes the
basic directions of its activities as the support, assistance and promotion of Russian
compatriots and their organization under the standards of international law, international
treaties between Estonia and Russia, and Estonian legislation in the sphere of human
rights and liberties; securing and developing Russian uniqueness, culture, language,
education and system of information in Russian; the creation of the favorable conditions
for the implementation of the programs for promoting the compatriots; organizing a
system of equal, many-sided mutually beneficial relations with Russia; cultural and

educational measures as well as a child and youth policy.

Through the organizations of compatriots Russia exercises some influence on the
minority in Estonia. To a major extent this influence has led to an increase in Estonian
Russians’ resistance identity tendencies. One of the most vivid forms of Russian
identity activities for fighting Estonianisation has been the establishment of a separate
Russian world within Estonian society. This world includes a specific Estonian Russian

information system, theatre, various cultural associations etc. To some extent, the
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community world resembles the Russian quasi-state located in Estonia. Undoubtedly,

this phenomenon deserves to be described.

The Estonian Russian information system includes TV and radio channels, newspapers
and Internet-portals. Many Estonian Russians mainly watch the so-called Perviy
Baltiyskiy kanal [First Baltic channel] which is the Baltic-oriented branch of ORT
[Obschestvennoe Rossiyskoe Televidenie, Public Russian Television]. It usually
broadcasts the news and music of the Russian Federation in Russian. The minority in
Estonia has several Russian-language radio channels such as Raadio 4 [Radio 4],
Semeinoe Radio [Family Radio], Narodnoe Radio [People’s Radio] and some others.
The representatives of the Estonian Russian community own and publish their Russian
newspapers which include Den’ za Dnem [Day by Day], Molodoj Estonii [Estonian
Youth], Narva, Narvskaja Gazeta [Narva Paper], Nasha Gazeta [Our paper] etc.
Estonian Russians have also created their information system in the Internet: Russkiy
Portal [Russian Portal, www.veneportaal.ee], providing the Russian minority with
information and analytic materials, and Portal Russkoi Obschiny Estonii [Portal of
Russian community of Estonia, www.baltija.eu], promoting unity and equality of

Russians in Estonia.

The characteristic of the above-mentioned Russian information system is that it to some
extent reflects the Estonian, Russian and world events from the position of Russia, or at
least from the position of the Russia-influenced minority in the state. The surrounding
reality is frequently seen by Estonian Russians’ newspapers through the lens of their
specific community, and this lens is not always the same as the Estonian media. Special
attention is paid by this information system to the everyday life of the Russian minority,
its relations with the Estonian authorities, the impact of Estonianisation on its existence,
cultural events of Estonian Russians and their history. Many newspapers try to advocate
the presence of Russians in the state, use the rhetoric of the thousand-years long mutual
coexistence of Estonians and Russians, and pay attention to the positive consequences
of Soviet domination over the Baltic region. Thus, some Estonian Russians live in the
world of their own news, and perceive reality from the position of their information

system. However, such Russians’ cultural space consists not only of their own
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newspapers and radio channels. Its most important elements are Russian cultural

activities (plays, operas, books publishing, exhibitions, and concerts).

The resistant tendency of some Estonian Russians’ cultural identity is not only related to
the desire of self-isolation from Estonianisation, but also to the aspiration to continue
developing their particular culture even in the territory of a foreign state. Due to this
development, it is possible for some Estonian Russians to interact only with Russian
culture and avoid contact with Estonian cultural activities. Russkiy Teatr Estonii [the
Russian Theater of Estonia] exists in Tallinn. It is the only professional Russian theater
in Estonia (Russkiy Teatr Estonii 2009). This theater provides audiences with Russian
classics. It views its aim as the preservation and continuation of the Russian theatre
traditions. Besides the theater Russian cultural centers are also presented by the

association of Estonian Russian writers.

The literary activities of Estonian Russians are promoted by Objedinenie Russkih
literatorov Estonii [Association of Russian writers of Estonia], publishing office
Russkiy Telegraf [Russian Telegraph], and the Estonian branch of Soyuz pisatelei Rossii
[Association of Russian writers]. The Association of Russian writers of Estonia unites
Estonian Russian novelists, poets, critics and literature researchers. Its aim is to promote
young Russian poets and writers, to translate Estonian literature into Russian and
conversely, to create new textbooks for Russian school in Estonia, and to develop
relations with Russia (Objedinenie Russkih literatorov Estonii 2009). As one member of
the association Ivan Gavrilovitsch proclaims, “Russia can live without us, but we cannot
live without Russia” (Vladimir Illyachevitsch 2000). The publishing office Russkiy
Telegraf maintains close cooperation with this association, publishes the work of its
members and disseminates them in Estonia (Russkiy Telegraf 2007). The Estonian
branch of Soyuz pisatelei Rossii aims to develop connections with Russian literature, to
support the publication of modern Russian and Estonian Russian writers and poems, and

to promote Estonian Russian literature in the region (Vladimir Illyachevitsch 2000).

Various literature associations are connected to the central Moscow association Soyuz
pisatelei Rossii in the same way as it was in the Soviet period. The resistant tendency of
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Russian cultural identity is demonstrated by the fact that Estonian Russian associations
have actively advocated the necessity of keeping strong ties with the Russian Federation
instead of integrating into Estonian society. These publishing activities allow Estonian
Russians to speak proudly of their own and Russian Federation literature as if it
contrasts with the literature of independent Estonia. The aim is to restore the status of
Russian books and keep minority Russianness secure. According to Vladimir
Illyachevitsch, one of the leader of Estonian Russian literature association: “Only by
choosing the path of self-restoration can we secure the future for Russian culture and

literature in the Baltic region” (Vladimir Illyachevitsch 2000).

The sphere of music is also represented in the Russian minority cultural space. Estonian
Russian music has continued to develop, and the artists maintain close relations with
Russia. The activities of Estonian Russian musical groups, choirs and bands are
associated with Soyuz russkih prosvetitelskin i blagotvoritelnyh obschestv v Estonii
[Association of Russian educational and charity organizations of Estonia] which
organizes Russian concerts and festivals (Soyuz russkih prosvetitelskih |
blagotvoritelnyh obschestv v Estonii 2003). Most attention is paid to Russian music.
The association organizes concerts in almost all towns with significant Russian

communities, and maintains close cooperation with Russia (ibid.).

Another part of the security system of Russianness is Estonian Russians’ sphere of
education. According to the Estonian Russian teachers, 63 Russian schools exist in
contemporary Estonia, and the parents’ demand for Russian education for their children
still remains high (Eliseeva 2009). The education programs also differ from the major
Estonian schools. For instance, the re-evaluation of the history of Estonia under the
Soviet rule in new Estonian textbooks is often criticized by some Estonian Russian
teachers, since a significant proportion of them graduated from the Soviet pedagogical
universities and do not wish to pay attention to the problems of the Soviet period. In
some cases official textbooks are not used, but preference is given to the textbooks of
the Russian Federation or the textbooks composed by Estonian Russian themselves.
According to some Estonians, it is due to the schools that Russians’ problems of living

in Estonia appear. Since the system of Estonian Russian education often applies an
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entirely different approach of viewing the country’s history than the official schools, the
students receive an interpretation of events which can create problems in their future
adult life in Estonia (Burlakov 2008).

Commonly the main problems of the interpretation of Estonian history are related to
such events as the beginning of the Soviet presence in 1940 and the Great Patriotic war.
These controversial issues have radically different approaches and attitudes. On the one
hand, official Soviet history portrayed the Soviet presence as the “fraternal” help to the
oppressed nation (Estonskaya Sovetskaya Sozialisticheskaya Respublika 2009). The
Great Patriotic war was viewed as a holy war of all the republics of the Soviet Union.
The members of the Estonian resistance movement (“forest brothers”) were either
ignored in the official textbooks or portrayed as “Hitlerites’ servants” and ‘“Nazi
collaborators™ (ibid.). This Soviet image has been accepted by Russians and remains
dominant (Laar 2009).

On the other hand, Estonian history views the Soviet presence as occupation, the war as
the change of the oppressors from Communists to Nazis and back, and Estonian
resistance as a source of “national pride for the Estonians” (Parming 1992: xiii-xv). This
interpretation emphasizes that Soviet rule was imposed on Estonia and Estonians had
reasons to resist, but at the same time it ignores the following fact: according to Castells
(2004: 43), leaders of the Soviet Union funded the development of the union republics
very well. The occupying powers do not commonly invest significant funds in the
development of the occupied territory. The Estonian Russian education system
generally promotes the Soviet image of history, which is totally different from the one
of the Estonian official history, and this controversy causes the problems (Burlakov
2008).

This education system portrays the idea of its integration into the Estonian education
system in negative terms. Thus, we can conclude that it to some extent promotes
resistance tendencies of the minority cultural identity. The main concern of Russian
teachers is the fear that, due to Estonianisation, their schools will disappear, and the
only means to avoid it is to resist and keep Russianness safe (Eliseeva 2009). Many
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Estonian Russian teachers perceive themselves as in the front line of preserving Russian

history, culture and language in Estonia.

Their resistance to Estonianisation, of course, remains within the frame of legality —
teachers and students loudly speak about their need to study in Russian, write to the
media in favor of the Russian schools, and take part in discussion with Estonian
officials. The Russian minority resistance identity is to a large extent manifested
through the media. Moreover, its role in identity construction is significant. As Berhard
Giesen (1996: 11-12) writes, the media both guarantee national cultural identity and at
the same time construct it. In this research the focus is put not on a nation, but on a
minority. However, the study suggests that the media influenced the Russian minority in
Estonia in the same way: guaranteed its cultural identity and constructed it. Therefore, it
is vital to focus on the Estonian, Russian and Estonian Russian mass media to

understand this influence.

Although it cannot be said that the Estonian media constructed the resistance identity of
Estonian Russians in a direct way, it influenced some Russians, directing them towards
resistance. In the 1990s-2000s some proportion of the media defined many Russians
rather negatively as aliens and occupiers (Tampere 2005: 169). It drew a clear line
between Estonian and Russian cultural identity as divided by the alien character of
Russians in Estonia. Thus, in some cases the media excluded Estonian Russians from
the social life of the country and did not recognize them as equal citizens. This
exclusion may have made some Estonian Russians feel themselves to be in a position
stigmatized by the dominant social group, Estonians. As a result of this feeling they
behaved according to Manuel Castells’ theory of resistance identity, and generated the
latter to oppose their exclusion. In fact, the exclusionist view on Russians in Estonia
was not shared by the all the media, and the Estonians themselves. But many Russians
had an impression that they were totally rejected by the whole nation. The following

article will be discussed as an example of this view.

The Estonian journalist Tiit Made’s recent article (2010) openly proclaims that a

significant number of Russians in Estonia are “the fifth column of Russia” (Made
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2010). In Made’s words, they are the tools of Moscow, its brute force. Moreover, he
feels that the Bronze Night (the Estonian Russian riots caused by the relocation of the
war monument in 2007) was “the failed effort of riot provoked by Russia” (ibid.). In his
opinion those Russians who express sympathies towards the Russian Federation are “the
occupiers” (ibid.). He tends to think that the presence of pro-Russian forces in Estonia is

a threat to the integrity and sovereignty of the Estonian republic (ibid.).

Thus, the recent article demonstrates the widespread exclusionist view on Estonian
Russians who are portrayed as something dangerous to Estonia. At the same time the
view mentioned in this particular case is to some extent provoked by the shock of many
Estonians caused by the Bronze Night (which will be discussed in the next chapter). The
Russian riots scared many Estonians, and it is not surprising that some proportion of the
media, especially the conservative newspapers, still present rather radical measures to
prevent such events in the future. Nevertheless, in the 2000s due to such articles many
Russians have begun to feel that if they are not accepted by the Estonian state, they
should be orientated towards Russia, which will be able to defend them. The clear
distinction between the dominant nation and the Soviet-period immigrants in the media
has made Russians tighten their mutual relations and unite around their common
Russianness. In the 2000s a proportion of the media has created an image of an
unfriendly environment in mind of some Estonian Russians, and they have begun to
establish their cultural identity on the basis of antagonism towards Estonians and their

culture.

Not all the newspapers of Estonia present such a one-sided view of Estonian Russians.
It can be said that in many cases some proportion of the Estonian media tries to solve
the problem of tensions between many Estonians and Estonian Russians, but there are
the situations when even the peaceful articles can direct the latter towards resistance
identity due to the difficulty of different values and views on the history. Commonly
these differences are related to the perception of the Soviet presence. For example, the
article by the Estonian political leader Mart Laar (2009) in Postimees demonstrates a
more positive view of Estonian Russians, encourages the dialogue, but at the same time

touches the topic of the Soviet presence and unintentionally offences the minority, thus
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promoting its resistant tendency. The author of the article proposes that both Estonians
and Russians in Estonia can better their mutual relations through communication, but
then he makes the serious mistake. He notes that many Russians perceive Soviet history
as their own, and any criticism of it is perceived as offence to them (Laar 2009). At the
same time he speaks of the Soviet presence as an occupation and annexation, thus,

according to his own logic, offending Estonian Russians.

The consequences of these unintentional offences can be simple: many Estonian
Russians, especially older generation, perceive Soviet history as something ideal and
holy, and even the one word “occupation” can immediately destroy any perspective of a
successful dialogue between Estonians and Estonian Russians. The latter do not want to
recognize themselves to be occupiers; if the dominant group of the society imposes a
stereotypical negative view on Soviet past on them, they will resist and construct an
identity based on the principles of antagonism between them and Estonians. It should be
understood by the Estonian media that many Russians do not like harsh criticism of the
Soviet era, and such a topic can be avoided altogether for a better dialogue. Their
identity is to a significant extent based on the sense of pride in the Soviet Union, and if
one challenges the USSR, it means that their identity is challenged too.

The Russian media has played a more direct role in resistance cultural identity
formation. Since the Russian newspapers are quite popular among a minority, and there
is no language barrier, it can be said that they are very influential and directly influence
many Estonian Russians to construct resistance identity. The media often use the topic
of shared allegiance to Russian culture, the common Russianness of those who live in
Russia and in the post-Soviet states, and encourage foreign Russians to preserve their
Russianness at any cost. The policy of integration is viewed as a threat to Russian
culture, while those who resist it are promoted and encouraged. In many cases those
Russians who have decided to integrate into Estonian society have received far less
attention than the resisting ones to make an impression that all the Estonian Russians
embrace resistance identity and rely on the Russian Federation. Thus, all that measures
can make some Estonian Russians feel that resistance is better than integration, and they
will build their cultural identity on the principles of resisting the dominant culture.
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In the Russian media there is a tendency to perceive the Estonian Russian minority as
oppressed and stigmatized, and the Russian Federation as the only hope. The article by
the deputy editor Yuri Moiseenko (2009) in Argymenty i Fakty is an example of this
attitude. Its author notes that the Estonian government has adopted “the task of the
destruction of the Russian world” in order to make the local Russians be “people
without a motherland, without culture — without this national ground that makes a
Russian person Russian” (Moiseenko 2009). He proclaims that Russian culture and
language are forbidden in Estonia, and the only hope of Estonian Russians is the help of
the Russian Federation.

The articles, which portray integration into Estonian society as a way of losing a
person’s Russianness and intentionally distort the information on the aims of the
Estonian government’s minority policy, may be a strong factor pushing some Estonian
Russians towards closer relations with the Russian Federation, their self-isolation from
Estonian social life and therefore organizing collective resistance against the alleged
destruction of their Russian world. Nevertheless, the Russian media does not use only
the fear of losing a Russian worldview, but also applies the theme of Soviet history
perception (more specifically, the issue of whether the Soviet presence was fraternal

help or occupation).

Commonly the majority of the media of the Russian Federation offers an idealized view
on the Soviet period, while the Estonian review of the past is harshly criticized. The
following articles will be discussed to demonstrate it. The deputy editor Aleksandra
Samarina in her article (2009) published in Nezavisimaya Gazeta idealizes the Soviet
era and criticizes the reevaluation of it as something blasphemous. According to her, the
new educational policy of Estonia and other former republics of the Soviet Union is
unfair, since it views the Soviet presence as only negative. Samarina (2009) notes that
in modern Estonia “all the benefits that the union republics received from the USSR are
thoroughly concealed”; the fruits of mutual co-existence and cooperation of Estonians
and Russians in Soviet period are said to be ignored by Estonian educational policy.
Samarina herself perceives the Soviet era in Estonia as totally positive.
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Sergei Orlov’s editorial (2009) in Svobodnaya Pressa is an example of the same one-
sided view of the Soviet period. Although the article mostly concentrates on criticism of
post-Soviet Estonian educational and language policy, the author pays some attention
on the Soviet period as if contrasting Soviet and modern Estonia. He states that “during
the Soviet period, called [in modern Estonia] ‘the years of the atrocities’ the Estonian
language did not die, but received development and assistance” (Orlov 2009). Orlov
notes that almost all the elite of the modern republic of Estonia graduated from the
Soviet universities; according to him, “in bourgeois Estonia these people who to a major
extent have a rural background would not have had any chance of higher education”
(ibid.).

Although these two articles do not call on Estonian Russians to resist in a direct way,
for me it is clear that the articles of such type in the Russian media make readers
perceive the Soviet period as only positive one, while Estonian re-evaluation of it is
portrayed as something blasphemous and offensive to Russians. At the same time this
Russian picture is one-sided just as only negative view on the Soviet past. Leaders of
the USSR funded the development of Estonia, and its people lived better than in many
union republics, but at the same time in the Soviet period many Estonians were purged
and sent to Siberia. Today the Russian media concentrates only on this funding and
development of Estonia under the Soviet rule, while the Estonian one focuses only on
repression. Both pictures are incomplete and one-sided. However, in this antagonism of
approaches to the Soviet history many Estonian Russians prefer to take Russia’s side.
As | have said, the older generation of Estonian Russians commonly perceives any
criticism of the USSR as a personal offense. Thus, the Russian media speculating about
the past makes them to construct the identity which is based on the rejection of Estonian
image of history, the resistance to the imposed view of the Soviet Union. As a result of

this resistance, many Estonian Russians identify themselves with Russians of Russia.

The Estonian Russian media could be viewed as the most influential constructor of
Estonian Russians’ resistance identity. In many cases some Russians cannot read the

Estonian newspapers, so the Estonian Russian dailies are their only source of
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information. Given that fact, the media of the minority has a significant impact on some

Estonian Russians and the construction of their cultural identity.

Although the resistance mood is not shared by all the journalists, some of them propose
the way of antagonism to the dominant culture as a positive measure of protection of
Russianness. The most radical ones offer self-segregation as the best way. The Estonian
Russian sociologist Valeria Boltova’s article (2010) in the newspaper Vesti is an
innovative example of this approach to Estonian Russians’ cultural identity
construction, since it promotes the ideas of self-segregation of the minority. According
to her, “Russians in Estonia should build a big barrier between themselves and
Estonians to survive and to preserve their national specificity and culture”; Russians and
Estonians should live independently from each other (Boltova 2010). She proclaims that
the Estonian state only takes care of Estonian culture; so, Russians should preserve their
identity on their own account (ibid.). The only force which will be able to help them is

the Russian Federation (ibid.).

One can note that this article is very similar to those which are published in Russia. The
indifferent Estonian attitude towards Russian culture is emphasized as much as possible,
while no attention at all is paid to the possibility of Russians’ successful integration into
Estonian society. On the contrary, the article encourages people not to integrate and not
to have contacts with Estonian culture. Under the influence of this message, some
Russians prefer to base their cultural identity on the barrier from any contacts and to
guard their Russianness from any impact of Estonian culture. They voluntarily choose
the way of the self-segregation, ignoring the possibility of integration; the resistance

principle of their cultural identity is promoted.

There is a tendency in the Estonian Russia media that some radical articles do not only
promote self-segregation, but also emphasize the differences between Estonians and
Russians, and the Estonian state indifference to the minority as a reason to avoid mutual
contacts. The following article is an innovative example of this tendency. The Estonian
Russian journalist Jana Toom’s article (2008) in Stolitsa is an interview with Maxim

Reva, one of the resistance movement leaders who perceives Estonian governmental
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policy as a “cultural genocide” and openly promotes self-segregation (Toom 2008).
Maxim Reva expresses the opinion that Estonian Russians and Estonians cannot be
united: they are too different. “We and Estonians have a different history. I will never
agree that my grandfather was an occupier” (ibid.). On the whole, he does not believe
that Estonia can be motherland for the local Russians since the Estonian state does not
need Russians. Reva encourages Estonian Russians to “wash our hands of the affair” of
Estonia and pay attention to the preservation of their Russianness, work with the

younger generation and cooperate with the Russian Federation.

Some other articles in the Estonian Russian media can be viewed as an example of the
Russian Federation’s means of influencing resistance identity building. Although the
majority of them is far less radical than the previous articles, and commonly does not
offer a way of self-segregation as the best solution to the problems of cultural
preservation, the tendency of promoting the ideas of all-Russian unity appears to be
popular among them. It is not surprising that according to many articles logic, this unity
should be led by the Russian Federation, and Russian diasporas abroad should follow it.
On the one hand, nobody calls Estonian Russians to resist integration. On the other
hand, the mentioned unity presupposes that there will not be any separate Estonian
Russian culture, and Baltic Russians will follow Russia. This obedience can inevitably
lead to the controversy and consequently to the resistance to Estonian cultural policy.

Therefore, these articles also promote the resistance identity among Estonian Russians.

The article by one of Estonian Russian cultural associations leaders Boris Krooming-
Suharev (2002) in Molodoj Estonii promotes all-Russian unity and claims that the
Russian culture of Estonian Russians can be preserved only by close cooperation with
Russia (Krooming-Suharev 2002). Krooming-Suharev emphasizes the necessity of
creation of a “united Russian space”; Russia and Russian diasporas abroad should unite
their spiritual life for further development of Russian culture (ibid.). The possibility of
Estonian Russian culture’s separate existence is not even discussed. Thus, this article is
also an example of orienting Estonian Russian cultural identity towards the Russian
Federation; the preservation of cultural specificity is connected only to the help of
Russia.
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On the whole, part of the Estonian Russian media prevents local Russians from
choosing the way of project cultural identity construction and presents the united
Russian culture as a preferable object of self-identification. Undoubtedly, this point of
view is not expressed by all the Estonian Russian media and not all the Russians in the
land identify themselves with this culture. Nevertheless this approach to the question of
identity has its admirers in Estonia. The Russian media argument about the way of
integration as a threat to Russianness is often repeated in the Estonian media. As a result
some Estonian Russians prefer self-segregation to integration and stay in their little
world to build a resistance identity. However, in many cases Russians stay in this world
unwillingly, because Estonian society sometimes does not accept them. Their resistance
identity can be a form of response to their offence (speculation of Soviet occupation,
over-criticism of Russians’ role in Estonian history, exclusivist views of some

Estonians) rather than a means to save their Russianness or avoid integration.

The borders of the Russian minority’s world do not cover only culture, information
system and education: they also include the sphere of everyday life. Hobbies,
entertainment, sports, leisure, social associations — all of these also have their Russian
analogues in Estonia (Russkiy portal 2009). It seems to me that it can be named some
form of hidden Russian community life. Estonian Russians can join their own
associations (scouts’, war veterans’, teachers’ associations), visit Russian rock-clubs
and discos, listen to Russian bands, eat in Russian restaurants and cafés — thus, the
significant part of their life can be hidden from Estonian population. Russians can live

in their little world with no or only few contacts with Estonia and Estonians.

According to Russkiy portal, the creation of the Estonian Russian information system
and cultural space, allows Russians “to form their own isolated world of Estonian
Russians who observe events in Russia and on the territory of Estonia from a particular
point of view, and build up their own subculture” (Russkiy portal 2009). Estonians
complain that some Estonian “Russians still consider themselves as a part of Russia.
They are not interested in Estonian sports, Estonian TV, Estonian language, Estonian
culture and history” (Burlakov 2008). This situation has found its reflection in the
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humor of Estonian Russians — in the 1990s there had appeared the popular joke: “T will
go to Tallinn to see Estonia” (Russkiy portal 2009). Thus, in the 1990s many Estonian
Russians did not perceive their periphery provinces as Estonia, if the only place to see

Estonia according to their logic was the capital region.

The tendency to isolation has sometimes led to absurd incidents: in the “Russian”
province of Ida-Virumaa the election poster of Edgar Savisaar, who had been depicted
while playing chess, was perceived by local Russians as an advertisement of some
famous chess player coming to town (Russkiy portal 2009). This situation of knowing
nothing about the Estonian election candidates serves to demonstrate how a proportion
of Estonian Russians has not been interested in the political life of Estonia. In the border
regions local Russians come to the Russian Federation and back many times a day as to
the market square or to the neighbor street to buy food, newspapers, visit friends and
relatives on the other side of the border. Thus, some Estonian Russians resist the
ongoing Estonianisation through hiding in their little Russian world and through active
participation in the fight for their better position in Estonian society via their political

organizations.

On the whole, in the 1990s-2000s some Russians constructed a resistance identity, and
the media played a significant role in this construction. According to Castells (2005: 8),
resistance identity is created by those people who are in positions devalued by the logic
of domination; in that case their resistance is caused by the desire to save their identity
and to oppose the principles imposed by the dominating group. The process of this
identity creation is still contributed by the media of Estonia, Russia and the Estonian
Russian community. The media can be viewed as an important constructor of the
Estonian Russian resistance identity. On the whole, the media of the Russian Federation
and the Estonian Russian community make the readers identify themselves with pure
Russian culture and avoid integration and Estonian Russian cultural identity
construction. At the same time the Estonian media view the way of resistance identity as
something dangerous but also recognize that this way is chosen by many Russians in the
state. Nevertheless, as this study will demonstrate, the Estonian media present the way
of the project identity as more suitable.
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6 TRANSFORMATION OF THE RUSSIAN MINORITY IN TERMS OF
PROJECT IDENTITY

This chapter will focus on another phenomenon of Estonian Russians’ cultural identity
transformation. A significant proportion of Russians has not accepted the idea of a
resistance identity and wants peaceful adaptation to the new life. The cultural identity of
these people has changed during this adaptation; they use the elements of Estonian and
Russian cultures to construct their identity which differs from the identity of Russians
from the Russian Federation and the resistance identity of some Estonian Russians. This

new identity, I argue, is close to Manuel Castells’ idea of project identity.

According to Manuel Castells (1997: 8), project identity is the creation of a new identity
on the basis of available cultural material. This new identity redefines the position of its
builders in society, and seeks a transformation of the overall social structure. Castells
relates this description to social identity in the specific contexts of a network society.
Nevertheless, the research suggests that this term of project identity also suits the
situation of Estonian Russians’ cultural identity transformation. As he explains, “the
building of identity is a project of a different life, perhaps on the basis of an oppressed

identity, but expanding toward the transformation of a society” (ibid.).

He provides the example of feminism, which does not only seek to create a new female
identity, but also to change the whole structure of society and the family (Castells 2005:
8). If one compares this example with the situation in Estonia, one can see that they
have some similarities. As feminists wish to establish the new identity of a liberated
woman, some Russians want to construct a new identity which will unite their inherited
allegiance to Russian culture with their loyalty to Estonia and its culture. Feminists look
for a society which would be drastically changed by the transformation in women’s
position, while Russians in Estonia want to live in a society where the problem of
Estonian-Russian relations is solved. They dream of a society where Estonian Russians

could live in harmony with Estonians, and their cultures would peacefully coexist.
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Nevertheless, at the beginning of this chapter | should repeat what | have stated in
introduction. Many sources which are applied in the chapter, including the work of
Tampere, view too optimistically those Estonian Russians who are constructing a
project identity. In fact, the situation in Estonia is not very smooth, and the tension
between two nations still exists, and it is clear that the successful solution to the
problems of Estonian Russians will demand decades. At the same time Tampere often
views the situation as if these problems have already been solved. However, as the
Bronze Night showed they have not. Some groups of Estonian Russians support the

integration, some do not.

In the 1990s the Russian community split into those who resisted Estonianisation, and
those who wished to adapt; this division is to some extent connected with the split of the
generations. It is necessary to explain how heterogeneous the Russian minority is, since
this heterogeneity is the source of difference of the attitudes towards the Russians’
cultural identification. Belonging to a particular group often defines a person’s view on

their cultural identity.

The Russian sociologist and journalist Vladislav Shurygin (2005) proposes an overtly
simplified categorisation of Estonian Russians. The whole Russian population of
Estonia can be divided into three groups. The first group is the older generation, mostly
senior citizens and retirees. They feel a strong nostalgia for the Soviet period. As the
Russian newspaper Zavtra writes, “They are the people for whom modern Estonia will
never become their home state” (Shurygin 2005). Their worldview is the old Soviet-
style worldview, and their identity is “connected with the communist past, which was
benevolent and provided a lot of privileges” (Tampere 2005: 156). Their motherland is
the Soviet Union, where the major part of their life was spent, and where they were the
Big Brothers to the other nationalities of the USSR (ibid. 172). Obviously, for this
generation integration into the new Estonian society is very difficult. They have been
strongly influenced by Soviet ideology, and they do not want to lose their once

dominant and privileged position (ibid. 144). “They opposed Estonian re-independence
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and they did not understand the changes taking place in Estonia, which were against
their religion” (ibid. 144-145).

The second group is quite close to the first. It consists of the people who were adults on
the eve of the fall of the USSR (Shurygin 2005). In the 1990s these people also faced
the difficulties of integration into the new world. Their identity often resembles that of
the first group, and their motherland is the Soviet Union rather than Estonia. In post-
Soviet Estonia they are concentrating on their family life rather than on national politics
(ibid.). In that point I cannot totally agree with Shurygin. As the fourth chapter on the
history demonstrated, in the 1990s the older generation was very active in national
politics and tried to influence the Estonian government. The Russian organizations and
parties were usually created by the first and second groups of Shurygin’s classification.
As he states, although the majority of the second group resist Estonianisation and build
up a resistance Russian identity, some people try to adapt. They study the official
language, apply for citizenship, get acquainted with Estonian culture and identify
themselves with Estonian Russians. However, the third group — Estonian Russian young
people — is the most active in the new cultural identity building. Therefore, this chapter

will concentrate mostly on them.

The third group is the younger generation of Estonian Russians who were born either in
the last years of the Soviet Union or in the 1990s. Their attitude to Estonianisation and
the new reality of life is generally more enthusiastic. The specificity of Estonian
Russian young people is in the fact that they perceive their country of living as their
motherland. This phenomenon has eased their successful adaptation to the new
conditions. They do not personally remember the years of Soviet domination over
Estonia, and, despite the fact that a significant proportion of them were born in the
Soviet Union, they do not look on the USSR as the motherland. Nor do they perceive
the Russian Federation as their home: “Commonly for the Russian children growing up
in Estonia the motherland of their parents has already become alien” (Russkiy portal
2009). They have not seen the privileged position of the Russian community during the

Soviet time. Another factor influencing young Estonian Russians is the absence of the
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ideological impact of Communism on them. The younger generation has been less

influenced by party propaganda than their parents.

Nevertheless, the young people do not deny their Russianness, and allegiance to
Russian culture, since it is their families’ culture, and this younger generation was
raised up in the atmosphere of Russian culture. I should admit that Shurygin’s division
of Estonian Russians is fairly simplified. The attitude to integration is not always
connected to the allegiance to these groups. In many cases some proportion of the
younger generation expresses the resistant tendency and demonstrates loyalty to the
Russian Federation, although generally young Estonian Russians prefer to build up

project identity and are more loyal to Estonia than to Russia.

The younger Russians have had contact with Estonian culture and language from
childhood. For them it is easier to adapt to the new conditions, since the language is not
a problem for them. They learn Estonian almost from the first years of their life and can
speak it as a second mother tongue. The constant interaction between both Russian
culture of their families and Estonian culture of the surrounding reality has led to the
phenomenon of Estonian Russians’ younger generation living between two cultures,
Estonian and Russian. This position between two cultures has led to a problem of self-

identification.

As Estonian Russians themselves admit, for their younger generation the question of
cultural self-identification in the 1990s was rather painful, since they could not exactly
say to which culture they belonged. They were born in the period of a vacuum, when the
Soviet Union had already collapsed, and the Russian Federation had become for them a
foreign state. According to Russian opinion polls, in the 1990s about 40 per cent of
Estonian Russian young people faced difficulties while trying to define their identity
(Russkiy portal 2009). As the members of the Russian community in the country said,
“The identity split for Russians in Estonia became the familiar and inevitable stage of
personal development” (ibid.). Finally the cultural identity of young Estonian Russians
has taken the form — “I am not Estonian, I am not Russian, but I am Estonian Russian”

(ibid.).
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In the 1990s a new cultural identity emerged. Therefore, today the younger generation
identifies with Russians in Estonia or Estonian Russians - not the nationality, but the
identity (Russkiy portal 2009). They identify themselves as Russians in Estonia or the
native Russians of Estonia (Tampere 2005: 172). In the sphere of cultural identity these
people are on some invisible border between Russia and Estonia. As Laitin (1998: 160)
states, “the (nonlinguistic) cultural divide separating Russians and Estonians is
eroding”. They accept the cultural practices of Estonians, their rituals and norms, and
they take on cultural characteristics once thought to be distinctive of Estonians. In the
1990s all Estonian Russians were viewed by Estonians as the people who did not
understand the Estonian “sense of reserve, privacy, keeping one’s personal distance”
(ibid. 159). But now, in the 2000s many Russians in Estonian towns interact in public
places far more like Estonians than Russians in Moscow: they are quieter and more
respectful of privacy. According to Western social polls, many Russians in Estonia feel
themselves closer in basic values to Estonians than to Russians in Russia (ibid.).
Sometimes, looking at the behavior of Estonians and Estonian Russians, even Estonians
cannot distinguish between them, since the significant proportion of the younger

Estonian Russian generation has accepted the norms of Estonia (ibid. 159-161).

The construction of this new cultural identity has been strongly influenced by the
media. It cannot be only a mechanism guaranteeing cultural identity; it is also a creator
of this identity (Giesen 1996: 2). Thus, Estonian Russian cultural identity has to some
extent been built up by the media, both the Estonian, Russian, and Estonian Russian.
The media represent the views of the minority which has decided to integrate into
Estonian society, to identify with Russians living in Estonia, and to accept Estonian
culture. The term “Estonian Russian” is actively used in the press, which has gradually
made it popular. Estonian Russians themselves use the media to demonstrate their

specific cultural identity.

The writer of this study will now discuss the role of the media in Estonian Russians’
cultural identity creation. The Estonian media have made the contribution to Estonian

Russians’ cultural identity construction, although the articles on the topic of the Russian
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minority demonstrate the variety of the attitudes towards the minority. Descriptions of
the Russian-language population include both negative (excluding membership of
society) and positive ones (the enthusiasm) (Tampere 2005: 165-166). According to the
Estonian media, local Russians’ identity has considerably changed, and Russians who
have lived in Estonia for a long time are not like Russians in Russia any more (ibid.).
The media also note that many Russians regard Estonia as their homeland (ibid.).
Sometimes the media use the concept of “our country” while writing about Estonian
Russians. This “our country” is loved and respected by either Estonians or Estonian
Russians (ibid. 166). At the same time the newspapers sometimes tell their readers
about the relative closeness between Estonians and Estonian Russians: “we are not so
different” (Repson 2010). Estonian Russian young people who speak Estonian fluently
are encouraged by the media. Those of the Russian population who express a desire to
integrate into Estonian society are called “our” Estonian Russians (Palo 2010).
Nevertheless, we cannot fully agree with Tampere, whose view on the media role is too
optimistic. As was demonstrated in the fourth chapter, a significant proportion of the
Estonian media can only criticize Estonian Russians and deny their closeness to

Estonians, although some articles contribute to integration in a more objective way.

The topic of Estonian Russian integration in the media is an influential factor of
Estonian Russian cultural identity establishment. The articles “Hnrerpauus nHaunHaeTcs
¢ monoaeix” [Integration begins from the youth] (2010) by Urve Palo and “Ilpo3si6anue
pyCCKUX mapTuii roBopuT 00 uHTerpanuu’ [Stagnation of Russian parties is a testimony
of integration] (2010) by Alo Raun in the major Estonian newspaper Postimees are the
interesting examples of Estonian Russian perception. In fact, both articles recognize that
Russians have taken steps towards of their integration, and should not be considered as

disloyal.

In the first article, the former minister of population Urve Palo notes that there is a need
to integrate Estonian Russians. She also emphasizes that some success in their
integration has already been achieved (Palo 2010). In her opinion, the forefront of this
integration consists of younger Estonian Russians, and the results of the integration

depend on them. “If Estonian and Russian children will spend more time together, it
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promises for us a more tolerant society in the future” (ibid.). At the same time many
Estonian Russians have already demonstrated their desire to integrate. As Palo writes,
“we take pride that our young Estonian Russians speak Estonian increasingly better”
(ibid.). She notes that 60 per cent of Estonians and Estonian Russians want their
children to attend kindergartens with Estonian as the language of instruction together;
she proposes that the ongoing integration should be deepened by the efforts of both
sides (ibid.). At the same time she emphasizes that Russian culture and language in the

Estonian Russian schools should not be ignored.

Thus, this article represents a view of Estonian Russian identity, its recognition by
Estonians. Young Estonian Russians are not only “our” Estonians: they also are a
source of pride. They are willing to integrate into Estonian society, they do not show a
desire to be isolated from Estonians. In fact, their cultural identity is promoted by this
article, since it acknowledges that many Estonian Russians are loyal to Estonia, are
“ours”. Estonian Russian identity, which is to some extent based on integration is
encouraged to further development; the exclusive view on Russians of the 1990s has
been replaced by the assumption that at least Estonian Russian young people are loyal
to Estonia and its culture.

Estonian journalist Alo Raun’s article (2010) is another example of the new perception
of Estonian Russians. According to Raun, many Estonian Russians have been integrated
into Estonian society, and have had the same political preferences as Estonians (Raun
2010). The evidence is simple: according to the sociologists, “Russian-speaking and
Russian national parties have not been successful. Russians do not support “their”
parties sufficiently and do not vote for them” (ibid.). Alo Raun emphasizes that this
situation means that Estonian Russians vote for Estonian political parties, and their
integration is a fact (ibid.). Raun also notes that in many small towns of Estonia
Estonian Russians speak the official language fluently and are perceived by Estonians

as compatriots (ibid.).

One can notice that in this article there is the same attitude to Estonian Russians as in
the article of Urve Palo: they are viewed as the supporters of integration, loyal
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compatriots, adherents of Estonian political parties. Their cultural identity is supported
by the acknowledgement of their closeness to Estonians (they vote for the same political
parties), while those Russians who wish to resist Estonianisation are viewed as
“stagnating” (Raun 2010). In this article one can see the duality of the Russian image in
the Estonian media. Those Russians who have constructed a resistance identity are
viewed in negative terms, while Estonian Russians with a project identity have a more
positive image. Nevertheless, the claim that the Russian parties are stagnating seems to
me non-objective, because there are still some parties and organizations of the Russian

minority which promote resistance and have their supporters.

Often Estonian Russians use interviews in the Estonian newspapers as a means of
publicly proclaiming their Estonian Russian identity. For example, in Estonian Russian
journalist Andrei Babin’s article (2007) in Postimees, the interviewee Anatoli Shmigun,
an Estonian Russian sportsman, declares that “I feel that I am not the Russian who lives
in Russia. I am the local, Estonian Russian” (Babin 2007). On the one hand, the
interviewee admits that he has not been entirely assimilated and does not want to
become entirely Estonian. On the other, he emphasizes that he has become Estonian
Russian, and for him Estonia is his homeland. Thus, through the media many Estonian
Russians strengthen the position of their cultural identity by proclaiming their loyalty to

Estonia and rejecting the Russian Federation.

Thus, the Estonian media admit that the Russian community in Estonia is not
homogeneous, and that some Russians have created a specific Estonian Russian cultural
identity. These Estonian Russians do not resemble Soviet Russians, and they express
respect towards Estonian culture in the sphere of language, history, and traditions. Their
loyalty is often emphasized by the media; in fact, the articles demonstrate a new image
of Estonian Russian — from occupier and alien to a source of pride and “our” Estonian
Russian, while those who have chosen resistance identity are viewed as the fifth column
of Moscow. This image is a simplified one, since it ignores the people who are loyal
both to Estonia and Russia and do not recognize the Soviet presence as occupation, or
those who are neutral to both cultures.
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Although the major attention of the Russian media is paid to those Russians who have
created a resistance identity and do not wish to integrate or adapt, sometimes they also
write about those who have turned from Russians into Estonian Russians. Just like the
Estonian media, the Russian one admits that some Russians living in Estonia do not
resemble Russians in Russia any more. They tell about the phenomenon of Estonian
Russians — the people who have adapted to Estonian society and identify themselves
with Estonia rather than with Russia (Trifonov 2009).

Due to the claims of some Estonian Russians about their otherness and closeness to
Europe and European values, the Russian Federation mass media sometimes ironically
call Estonian Russians “Euro-Russians” (ibid.). In fact, many young Estonian Russians
look like Europeans in appearance, behavior and worldview. At the same time this
assumption is close to a stereotype, since those Estonian Russians who accept the
European character do not always deny their Russianness. The Russian editor Michail
Chernov’s article (2004) in RBK Daily is a revisionist example of Russians’ approach to
Estonian Russians’ cultural identity. Chernov (2004) admits their otherness, and
emphasizes that these people “were not at all the ‘fifth column’ of Russia in the Baltic
republics”. According to him, the significant proportion of Baltic Russians do not feel
any sympathies towards Russia, and wish to integrate into a united Europe (ibid.).
Despite the precedents of discrimination, Baltic Russians are the patriots of their
republics and support the idea of independence from Russia. In their minds Russia is
associated with a low level of life, crime, and corruption of the civil service (ibid.). On
the whole, the article is critical towards Estonian Russians for their stereotypical views

on the Russian Federation, and lack of Russian patriotism.

In Chernov’s view, Estonian Russians are more enthusiastic about Estonia and the
European Union than about the Russian Federation: “Baltic Russians are in fact
Europeans in their minds” (Chernov 2004). Thus, the article demonstrates Estonian
Russians’ opposition to Russia: for them their homeland is a place of stability, peace
and prosperity, while the Russian Federation is perceived as something negative and

dangerous. Their future is in Estonia, in Europe, but not in Russia. Their self-
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identification is based on the assumption that they are Europeans; to them European

order and stability are more preferable than Russian chaos.

The editorial by the Russian journalist Michail Shurygin (2005), published in the
newspaper Zavtra, also pays attention to the points of difference from Russia. Shurygin
states that to younger Estonian Russian “modern Estonia is their life” (ibid.). This part
of the Russian community lives in Estonia, perceives the surrounding world as its own,
and identifies itself with this world (ibid.). For the younger generation Russia is only
some spiritual category, a part of family history and cultural tradition rather than some
real motherland (ibid.). Young Estonian Russians are in general more active and free
than young people in Russia: they know many foreign languages, travel in Europe and

study in European universities.

Shurygin also emphasizes that many Estonian Russians are disappointed in Russia and
that this disappointment makes them different from Russians of the Russian Federation.
Many Estonian Russians feel that “in the most difficult years Russia simply cheated its
compatriots and betrayed them” (Shurygin 2005). As Michail Shurygin (ibid.) writes,
this feeling of “national orphanage” causes the existing attitude towards the Russian
Federation, which varies from total disappointment and negation to proud indifference.
On the whole, this article acknowledges that the younger generation has already
acquired a specific Estonian Russian identity, while a significant proportion of the older
generation does not feel sympathy towards Russia, which did not help the community in
the 1990s. It is an acknowledgement of the independent character of Estonian Russian
culture, which perceives Estonia as the homeland, while Russia is the ancestors’
motherland. These articles have had an influence on Estonian Russian cultural identity
creation, since they have emphasized and justified the sovereignty of Estonian Russians,
and have not pretended to make them feel themselves the same as Russians in the

Russian Federation, and even have admitted Russian guilt before them.

One can note some distinction between those who resist and those who integrate in the
articles of the Russian media. If the Russian media pay attention to the Russian

community, they commonly use the term “Russians in Estonia”, while if they rarely
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touch upon the issue of those who have the mixed Estonian-Russian cultural identity,
they use the term “Estonian Russians” (Novaya Gazeta 2003) or “Baltic Russians”
(Trifonov 2005). The media emphasizes that those who wish to integrate have become
another kind of Russian who shares the values of Estonian culture (ibid.), and whose
Russian identity is eroding (Smerdova 2007). The Russian media admit that Estonian
Russians have their own cultural identity, and could not be viewed as “ordinary

Russians” any more. The Estonian Russian media also influence their identity creation.

The Estonian and Russian media have made much for Estonian Russian cultural
identity, but the major contribution has been made by the Estonian Russian media. It
was they who started to use the term “Estonian Russian” more actively. Some of them
emphasize the split between Russians and Estonian Russians. According to many
columnists, Estonian Russians are better than Russians. For instance, in the newspaper
Narvskaja gazeta the journalist Aleksandr Mauzer demonstrates this opinion and
criticizes the Russian town of Ivangorod as “the graveyard of Narva history” because of
Russians’ indifference to its historical and architectural treasures (Mauzer 2009). His
article is very interesting, since it can be an example of some Estonian Russians’
negative attitude to the culture of the Russian Federation. Looking at the bad condition
of ancient mansions and graveyards in Russia, Aleksandr Mauzer makes the statement:

“For us, true Europeans, it was a shocking sight” (Mauzer 2009).

Thus, Russians in the Russian Federation and Estonian Russians are opposed in the
article; the latter are “true Europeans”, civilized and refined, who would not allow the
history to be destroyed, and the former are some barbarians (although the article does
not use this word, Aleksandr Mauzer bitterly complains of Russians’ indifference to
their culture and its architectural treasures, and it is clear that he considers Russian
Russians to be inferior than Estonian Russians), who do not care for the preservation of
ancient monuments. At the end of the article it is said that in lvangorod the situation is
so bad that “we [Estonian Russians] feel the shame” (ibid.). Another sign! Russians and
Estonian Russians are divided into “they” and “we”, which means that some Estonian

Russians in their media reject their mutual close relationship, and tell about Estonian
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Russian uniqueness, at the same time emphasizing the closeness between Estonian

Russians and Estonians.

Some Estonian Russian media contribute to the construction of Estonian Russian
cultural identity by re-defining the relations between Estonian and Russian culture, and
emphasizing the shared values of Estonians and Estonian Russians. Narvskaja Gazeta
writes about the necessity of creating new shared Estonian-Russian values to unite the
society (Denisov 2010). The Estonian Russian editor Rodion Denisov (2010)
emphasizes the necessity of being united, since the situation of Estonian-Russian
confrontation in the country is used by “unfriendly forces to harm our state”. According
to his article (2010), “one of these values could be our history” (ibid.). Thus, Denisov
perceives Estonian Russians as the same citizens of the country as Estonians, and in his
view Estonia is “our” state, while Estonian history is “our” history. He admits that this
history has had periods of “alienation between our nations”, although there also were
episodes when both Estonians and Russians acted together (ibid.). “Why does Estonian
historiography say nothing about those Russians who fought together with Estonians at
the dawn of Estonian sovereignty?” (ibid.). At the same time the Soviet period, which

destroyed this peaceful tradition, has to be forgotten, Denisov proposes.

Rodion Denisov offers some measures to popularize Estonian-Russian shared history. “I
am sure that it is necessary to begin state-supported research of our state with the
emphasis on the contribution to its creation which was made by the representatives of
all the peoples living in Estonia” (Denisov 2010). New studies, textbooks, leaflets,
media articles and web-sites on the topic of shared history have to be established (ibid.).
On the whole, this article represents Estonian Russians’ new approach to their cultural
identity and history. In the Soviet period the topic of the Liberation war or Russians
fighting together with Estonians was not discussed by the media, and Russians based
their cultural identity on such historical events as the Great Patriotic war and
communism-building in the post-war decades. Now the cultural identity of those who
wish to integrate is built upon the episodes of being and fighting together: the
Liberation war and the Russian Empire period. If one applies Geert Hofstede’s (2005:
7) concept of heroes as one form of culture manifestation while working with the media,
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it is possible to note that in the articles this new Estonian Russian cultural identity uses
a new set of heroes — the heroes common to the imperial and sovereignty period, and the
heroes common to Estonians and Russians. The Estonian Russian media also
emphasizes not only shared heroes and shared history, but also the shared culture of

Estonian Russians.

The Estonian Russian newspaper Molodoj Estonii wrote in 2009 that Estonian and
Russian cultures were related to each other, and the distance of alienation between them
was being reduced by the efforts of Estonian artists (Ashihmin 2009). The article was
entitled “Commkenue nmapamiensapix MupoB” [The convergence of the parallel worlds]
(2009). Estonian Russian deputy editor Evgeni Ashihmin (ibid.) admitted that “Estonian
and Russian cultures in Estonia are like the parallel worlds”. In his words, they were
related, but they also differed from each other, and there was still much
misunderstanding and prejudice (ibid.). Nevertheless, due to the efforts of Estonian
cultural figures the bridges between these parallel worlds were being built. According to
Ashihmin, these dialogues between the cultures can provide Estonians and Estonian
Russians with the opportunity to know more about each other. Thus, some Estonian
Russians have left behind the Soviet image of the Big Brothers of subordinate Estonian
culture and perceive the latter as an equal one. Estonian Russians’ cultural identity is
now built on the principle of respect towards the dominant nation’s culture rather than

on the Soviet assumptions of Russians’ benefactor role.

In 2009 Viru Prospekt described the younger generation of Estonian Russians who
interacted with Estonian culture from the childhood (Vikulov 2009). As the article on
the Estonian Russian upper secondary school in Vannalinna (2009) noted, “for us [the
teachers and students of the Estonian Russian upper secondary school] it is very
important to study the culture, and traditions of Estonian people” (ibid.). At the same
time these teachers stated that “for us the preservation of Russian identity is crucial”
(ibid.). The interviewee, the rector of the school Tatiana Stepanova, stated that in the
next decade all graduates from Russian upper secondary schools would speak Estonian
very well. According to her, learning the Estonian language in schools would create a
generation of loyal Russians speaking Estonian as their second mother tongue (ibid.).
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Thus, the article demonstrates that at least many Estonian Russian teachers think that

integration is possible without eradicating allegiance to Russian culture.

On the whole, the Estonian Russian media present the image of the new culture and new
cultural identity which have been made of the elements of both cultures — bilingualism
of young people who speak Estonian and Russian fluently with respect to the both
countries’ traditions, knowledge of the common history of Russia and Estonia, and
interest in Estonian and Russian culture. The close contacts of two cultures are
perceived as the perspective of development rather than a threat to Russianness. The
self-identification with Estonian Russian is not a source of fear or concern, the media

proclaim.

Thus, the media have played a significant role in the creation of a specific Estonian
Russian cultural identity creation. Firstly, the media are the means of announcing one’s
self-identification, and through the papers Estonian Russians tell about their specificity,
their difference from Russians living in the Russian Federation, and the distinctive
features of their local Estonian Russian culture. Secondly, the media demonstrate the
Estonian attitude towards the new culture and identity, some confirmation of the fact
that many Estonian Russians are “our” Estonian Russians, more loyal and respectful to
the country than Soviet Russians. Thirdly, the newspapers and magazines express the
opinion of the Russian Federation about the new Estonian Russian community and
culture — recognition of the Estonian Russian otherness, the more European character of
the community, the erosion of the purely Russian cultural identity and its transformation
into a mixed Estonian Russian identity. In fact, during the post-Soviet period some
Estonian Russians have not only accepted Estonian cultural elements, but have also

mingled them with their Russian ones.

The new Estonian Russian cultural identity is specific, since it often unites and
intermingles the elements of Russian and Estonian cultures. For instance, in the 1990s
many Estonian Russian youngsters transformed their names to sound more Estonian-
like, while remaining their Russian names. A girl called Christina (female name

widespread in Russia) could transform her name into the more Estonian Christiina
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(Russkiy portal 2009). This girl had accepted some part of Estonian culture, and
identified herself with this culture, since she decided to transform her name to be more
suitable for the Estonian environment. Changing one’s name towards one which is more
Estonian is an opportunity for better acceptance by the Estonian population (Tampere
2005: 167).

The Russian language is also an object of cultural influence. The Russian language in
Estonia differs from the one of Russia. It is not an entirely new language; the main
difference is that its vocabulary includes some words from the Estonian language.
Estonian Russians do not even notice that they use the Estonian words while speaking
Russian (Russkiy portal 2009). For instance, “such words as kaubamaja, suits, amet etc.
have truly become a part of the local Russian language” (ibid., italics mine). During
interviews with Estonian Russian young people, the following opinion on the language
was given: “I cannot say that I do not have a perfect command of Russian. Sure, I do. It
is my mother tongue. But my Russian differs from that which is spoken in Russia”
(ibid.). On the other hand, many Estonian Russians, especially young ones, can speak

Estonian as well as their mother tongue.

When Russians in Estonia faced the language problem after the fall of the Soviet Union,
many families decided to ease their children’s integration into the new life through
attendance at Estonian schools and kindergartens; thus, the children began to study
Estonian very early. As Estonian Russians themselves admit, for the children and
teenagers attending Estonian schools the language problem can be solved quite quickly:
“After some weeks [in Estonian kindergarten] my daughter was able to speak the state
language fluently” (Russkiy portal 2009). Thus, from childhood some Estonian Russian
children are between two languages, and if Estonian is not a mother tongue for them, it
Is to some extent close to this status. The sphere of history is also an example of two

cultures intermingling.

In the 1990s some Estonian Russians re-evaluated their view of Estonian-Russian
coexistence: they united Estonian and Russian images of history. On the one hand, due
to these changes now, in the 2000s some Russians express respect towards the sacred
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topics of Estonian history, for instance, the Liberation war of 1918. On the other hand,
they also draw attention to the deeds of those Russians who participated in these events.
For example, they speak about “these Russian people who heroically fought shoulder to
shoulder with Estonians in the ranks of the Estonian army at the dawn of Estonian
independence” (Denisov 2010). Many Estonian Russians also feel interest in the history

of the Russian community in the 1920-1930s.

The history of the emigrés’ community is perceived as an example of the successful
coexistence of two cultures in sovereign Estonia. On the one hand, Estonian Russian
articles on this coexistence emphasize the fact that, during the sovereignty decades,
Russian culture in Estonia was developed, and preserved by the emigrés (Meimre
2007). On the other hand, according to the articles, Russians in pre-Soviet Estonia did
not ignore the cultural life of the land, and worked in Estonian media, participated in
both Estonian and Russian cultural events, and published their books in two languages

(ibid.). Thus, many Estonian Russians use history to create a new image of the self.

Manuel Castells (1997: 8) notes that project identity is the new identity built by the
social actors on the basis of any cultural materials available for them in order to redefine
their position in society. Some Russians in Estonia, after the fall of the Soviet Union,
have begun to create the new cultural identity on the basis of united elements of
Estonian and Russian cultures. These elements include language, history, patterns of
behavior. The self-perception as Estonian Russians with their specific culture (not
similar to the culture of the Russian Federation), uniting Estonian and Russian ones, can
help Russians in Estonia to redefine their position in society from the “occupiers”,
“Soviet-period immigrants” or “aliens” (Tampere 2005: 169) to patriots and loyal
citizens of Estonia. However, project identity seeks not only redefinition of its builders’

position, but also their society itself.

According to Castells (1997: 8) project identity tries to transform “overall social
structure” by redefining the social actors’ position in society. In the Estonia of the 2000s
this process of transformation takes place among some part of the Estonian Russian

community. After sovereignty restoration Estonian society is facing some antagonism
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between the dominant nation and former country’s masters — Russians. The existence of
a significant Russian minority with not always sufficient loyalty to Estonia and its
culture is a cause of the Estonian people’s concern. As Kaja Tampere (2005: 172)
writes, small nations are vulnerable to the political and cultural expansionism of big
nations; the presence of these enclaves of big nations on the territory of small nations
only exacerbates the situation. Thus, in Estonia there is an anxiety that the Russian
community in the country could be an instrument of political pressure from Moscow.
Therefore, Estonian Russians are perceived by the dominant nation with some degree of
suspicion. Through their new cultural identity, some Estonian Russians are trying to
redefine their position in society and change the social structure — to reconcile the split
between Estonians and Russians. For the achievement of this goal the project identity of
these Russians has to be based on an open expression of loyalty towards both the

Estonian state and its culture.

Firstly, the cultural identity of some proportion of Estonian Russians’ younger
generation is strongly based on the assumption of Estonia as their homeland; their
loyalty belongs to Estonia. Kaja Tampere (2005: 172) gives the example of those
Russians who reached adulthood in the 1990s and now perceive the blue-black-white
tricolor as “the flag of their country”. These Russians are proud of Estonia as their home
country. For instance, during Eurovision, many Estonian Russians expressed the
following feelings: “When I watched Eurovision on TV, I worried about Estonia. I just
wished that Estonia’s song would win. Later I was proud of my country” (ibid.). The
anniversary of the Republic of Estonia in 2000 was celebrated by Estonian Russian
papers (ibid.165). For many Estonian Russians events in the Russian Federation are
“foreign matters”, while events in Estonia receive their major interest. According to the
portal of Estonian Russians, their media can pay some attention to the news from
Russia, but the major topics are generally the local news (Russkiy portal 2009). At the
same time Tampere’s view often does not include those Russians who remain patriots of
the Russian Federation. The fourth chapter has demonstrated that many of Estonian

Russians still consider themselves to be Russians.
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Secondly, some Estonian Russians in the 1990s began to demonstrate their interest in
Estonian culture to fight the Soviet-period stereotype about the Big Brother who had felt
indifference towards any culture differing from Russian, or about Russians in Estonia
who had lived in an isolated Russian world and had been disrespectful and disloyal to
the culture of their country of domicile. Estonian Russians actively demonstrate that
Estonian culture is not a culture of some foreign state, but a culture of their homeland,
and they are loyal to it. They try to persuade Estonians to understand that the new
generation of Estonian Russians will perceive Estonian culture as part of their cultural

identity.

Sometimes this demonstration of loyalty is even excessive, since many Estonian
Russians do their best to prove that they are neither the Soviet-time oppressors of
Estonian culture, nor rude Russians from the Russian Federation with no respect for
Estonia. As Laitin (1998: 159) stated, “some Russians are making conspicuous efforts
to show that they are different from the Russians in Russia”. For inStance, young
Estonian Russians who have studied Estonian from childhood criticize the older
generation for speaking Russian on the street. According to young people, it is “wrong”,
and on the streets people have to use only Estonian (Russkiy portal 2009). In the 1990s

such situations were not rare in Russian families (ibid.).

In the 1990s some Estonian Russians retreated into an isolated world of the Russian
language, while others began to get more acquainted with Estonian culture through
visiting Estonian theatres, reading Estonian literature, and watching Estonian films; the
problem of language was also being solved. Young Estonian Russians broadly perceive
the necessity of studying Estonian and passing language test not as offending obligation
but as an opportunity for a better life, employment, and a perspective for a future career.
Estonian Russians’ younger generation has actively begun learning the national
language and passing the exam for citizenship. All these measures of Estonian Russians
in creating their project cultural identity are to prove to Estonians that Russians in the
country are as loyal as the local population, so as to reconcile the society, which was
split after the fall of the USSR.
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Some Estonian Russians have made efforts to unite the split society of Estonians and
Russians around the idea of their common homeland and common history, to eliminate
the wall between the two cultures, to demonstrate that there is no need of suspicion
towards Estonian Russians. But have they managed to transform the structure of the
split Estonian society? It is a deeply controversial question, but it is possible to say that

they have managed to achieve at least partial success.

A proportion of Estonian society has changed its attitude towards Estonian Russians.
“Definitions of “them” [Estonian Russians] now display a greater openness (especially
compared with the early 1990s), and negative and excluding terms show a decreasing
tendency [sic]” (Tampere 2005: 170). Some Estonian political parties, especially the
moderates and the Centre party, emphasize that the younger generation of the Russian
minority will become active Estonian citizens and view the Estonian Russian
community more positively (ibid.). Thus, in the 2000s Estonian Russians are described
by Estonians also in positive terms - as loyal and active citizens of the country. Some
partial reconciliation and change of social structure has been achieved. At least some
proportion of Estonian society does not perceive the Estonian and the Estonian Russian
communities as opposed to each other. The situation is far from the total reconciliation,
but the first measures of solving the problem of Estonian-Russian antagonism have been

taken. The events of April 2007 partially proved that the situation was difficult.

One of the significant watersheds in the history of the Estonian Russian community in
post-Soviet Estonia was the so-called Bronze Night or April unrest. In April 2007 the
Estonian authorities relocated the monument of the Great Patriotic war in Tallinn. Since
the topic of the war heroes is “sacred” for many Russians, this relocation was viewed as
blasphemous and led to open riots. Some proportion of Estonian Russians condemned
the relocation but did not support the riots. The media gave a variety of views on the
event. The Russian media in general viewed the riots as some heroic response of
patriots, and the Estonian media perceived the unrest as the actions of Russian vandals
and looters, or criticized either the protesters or the government which relocated the
monument. The Estonian Russian media condemned the looters but also criticized the

relocation.
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The Russian political leaders viewed the situation in negative terms. Vladimir Putin,
then the president of the Russian Federation, was tough on Estonia after the monument
relocation and used the media as a means to criticize the decision to relocate the Bronze
soldier. On the whole, Putin rejected any Estonian claims of Russian guilt and
condemned the policy of historical re-evaluation of the Great Patriotic war. He noted
that Estonia had intentionally spoiled relations with the Russian Federation and
jeopardized the situation by its inappropriate measures, such as the relocation of the war
monument (RIA Novosti 2007). Putin defined the policy of Estonia as “ultra-nationalist
policy which does not take into account either the problems of the fight against Nazism
or the current situation (ibid.). Occasionally Putin even used the term ‘neonazism’

while speaking about the re-evaluation of Soviet history in the Baltic countries.

This mood was widely shared in the main Russian newspapers, which commonly
condemned the Estonian decision to relocate the war monument and justified the
consequent riots. According to the Russian media, only the Estonian side was guilty of
the April unrest, while Estonian Russians were patriots protecting their common history
and the memory of the Great Patriotic war. The resistance to the relocation was viewed
as heroic. Looting was almost entirely ignored in the media. On the whole, this reaction
was a part of a trend of promoting resistance among Estonian Russians. The following

articles give the examples of the Bronze Night as it was viewed in the Russian media.

The editorial by Vladimir Sungorkin (2007) in the Russian newspaper Komsomolskaya
Pravda on May 1, 2007 condemned the relocation and reflected the opinion of the
Russian political elite: “It is necessary to begin a boycott against everything which is
connected to Estonia. A boycott against the actions which they [Estonians] make against
our soldiers. Mere protesting is not enough” (Sungorkin 2007). According to the article,
the Estonian Prime Minister Andrus Ansip, who was in charge of the relocation, became
“a political dead body” (ibid.). The article referred to the Estonian sociologist Juhan
Kivirdkh, who asserted that the riots and looting were intentionally provoked by the
prime minister to discredit the protectors of the monument. Thus, the article clearly
sympathized with the resisting group of the Estonian Russian community, justified their
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actions, and promoted resistance. The actions of the Estonian government were viewed

as erroneous. At the same time looting and fighting with the police was ignored.

The editorial in the Russian newspaper Itogi on April 30, 2007 demonstrated the same
tendency. For instance, the author of the article used the word “destruction” instead of
“relocation” while describing the beginning of the events, while the actions of the police
were called “purge”. The article stated that “on April, 26 the police SWAT violently
purged the protestors from the territory near the monument of the Warrior-liberator”
(Dybskiy 2007). Then it continued with an obviously false claim that “at the same time
the authorities began its [the monument] destruction” (ibid.). Although the article
recognized that cases of vandalism actually took place during the Bronze Night, it
viewed resisting Russians as protesters rather than looters. The article also referred to
the archives of the Red Army to prove that the Soviet soldiers, who were criticized and
discredited in Estonia, were in fact war heroes. Thus, the actions of the Estonian
government were again interpreted as unfair and unjust, and the riots were viewed as a

justifiable reaction on the part of offended and enraged Russians.

On the whole, the Russian media continued promoting resistance identity and used the
topic of the relocation as a further proof that integration was impossible. The only way
to protect Russian culture and its values among the Estonian Russians was resistance
and the support of the Russian Federation. A peaceful solution of the problem was not
even discussed in the articles, and their general mood was aggressive and conspicuously
one-sided. The street battles were viewed as something good, while the government
actions in maintaining security were perceived as cruel. Predictably, the Estonian media
provided an almost equally one-sided picture of the incident; the only difference was
that they viewed the resistance as something bad and justified the relocation.

On April 28, 2007, two days after the riots Merit Kolli’s editorial was published in the
Estonian newspaper Postimees. The article defined all Russian protesters against the
relocation as “looters and thieves”. The riots were “the mass destruction and looting of
others’ property” (Kolli 2007). Moreover, it was emphasized that the Bronze Night

demonstrated that the Estonian Russians were not loyal to Estonia at all: “The stranger
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showed his new face, or more exactly the forgotten old face. It was not a soldier or a
civilian. It was a true Russian hooligan” (ibid.). Soviet history and the war monument
were harshly criticized by the article; the annual Russian meetings near the Bronze
soldier on May 9 were called “clownery” (ibid.). The article furthermore claimed that
the hooligans were supported by the Russian media. The reasons for the resistance were
not even paid attention to. Thus, the articles of such a type could promote only the
resistance tendencies of Estonian Russian identity since they denied everything which
was considered sacred by Russian culture. When the Great Patriotic war and the Day of
Victory were viewed as clownery it was not surprising that Estonian Russians would
resist to society which promoted these views. If all Russians in Estonia were viewed as
hooligans by the official media, the consequence would be a Russian shift from
integration. Nevertheless, not all the articles in the Estonian media gave a one-sided

image of the Bronze Night.

Despite the criticism of the relocation, many Estonian Russians did not approve of the
riots and the influence of the Russian Federation and used the Estonian media as a
means to condemn Russia. For instance, the well-known Estonian Russian sportsman
Anatoli Schmigun condemned the Bronze Night in his interview published in
Postimees. In his words, “Russia has provoked a disproportionately big scandal around
the Bronze soldier” (Babin 2007). In his words one can find the negation of Russia — for
example, he described the extremely poor life of war veterans in the Russian Federation,
which preferred not to care about them but to “yell about the monument in a foreign
land” (ibid.). This is an opinion which can demonstrate the position of many Estonian

Russians, their anger about Russian interference with their life and the consequent riots.

The editorial in Ohtuleht on May 7, 2007 is an example of multi-sided view of the April
unrest. On the one hand, it recognized that during the riots there were some crimes and
vandalism committed by the protesters and the unrest resulted in many million euro
losses (Kroonberg 2007). “How much will the pile of bronze and stones cost a
taxpayer? For certain, some ten million euro” (ibid.). On the other hand, the article
criticized the government decision to relocate the monument, which provoked Russians

to begin a riot and spoiled relations between Estonians and Estonian Russian
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community: “Before they started to fence the Bronze soldier in, it already seemed that
Estonians and Russians were in good relations with each other. But if one gives people

an aim to fight for, they will fight. And they will choose which side they are on” (ibid.).

Thus, the article did not use the simplified image of hooligans, but emphasized that
those Estonian Russians who were quite normal citizens were provoked to fight.
Moreover, it proposed the gradual softening of the situation as a means to solve the
problem. For example, it noted that Estonians had to put up with the Russian meeting on
May, 9 and not suppress it, since this step would only exacerbate the issue. This article
was more likely to influence Estonian Russians to stop resistance and begin a dialogue.
It recognized the value of the Russian Day of Victory and condemned the government
actions, but also demanded peaceful cooperation in the future. Such articles usually
influence the construction of resistance in a negative way since they propose a dialogue
as a more suitable means than resistance. They do not negate Estonian Russians but try

to make them show their opinion peacefully.

As for the Estonian Russian media, they commonly demonstrated some mixture of
Estonian and Russian views of the Bronze Night. Some of them criticized Estonian
actions. On April 28, 2007 the Estonian Russian paper Vesti Dnya published the
editorial “3aueM mpaBble CTapaTeabHO OOOCTPSAIOT BHYTPEHHIOIO M BHEIIHIONO
obcranoBky” [Why the conservatives thoroughly jeopardize the internal and external
situation]. According to the paper, the relocation was promoted by the conservatives,
who wanted to spoil relations with Russia and unite their Estonian electorate over the
idea of a fight against the internal and external enemies — Estonian Russians and the
Russian Federation (Vesti Dnya 28.04.2007). The relocation had to create the image of
enemy and give the conservatives the road to power (ibid.). On the whole, the article
repeated the assumption of the riots as the provocation of the government and created
the positive image of Russians protecting the monument. It called the situation of
worsening the Estonian-Russian relations due to the relocation one which could lead to
significant economic losses for Estonia. Although the article did not openly proclaim
the necessity of resistance, one can note that it portrayed that part of Estonian
community in fairly negative terms, thus driving the identity of Estonian Russians
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towards the Russian Federation. Nevertheless, some articles of the Estonian Russian

media criticized both Estonia and Russia.

On May 7, 2007 the Estonian Russian newspaper Vesti nedeli published the editorial, in
which the actions of both countries were condemned. On the one hand, the article noted
that the Estonian media had exacerbated the situation by proclaiming that all Russians
coming to the monument on May 9 and protesting against the relocation were marginals
and alcoholics. On the other hand, the Russian media jeopardized the conflict; they
“cried about the necessity to protect “our Victory” from the “neo-Nazis” (Vesti nedeli
07.05.2007). Thus, both Russia and Estonia were guilty of the open street battles.
Nevertheless, this article openly recognized that many hooligans (both Estonians and
Estonian Russians) used the riots as an opportunity to loot and pillage, but also
emphasized that the majority of the protesters were not looters. It highlighted the fact
that the relocation did not mean the failure of integration, and said that Estonians and
Estonian Russians had to begin a dialogue to restore the lost mutual trust: “We should
find people who are respected by both sides of the split society. It is vital to persuade
these people to represent us to restore the lost trust. It will be very difficult but it is
necessary”. Thus, some Estonian media avoided using the relocation and the Bronze
Night as an opportunity to promote resistance identity but conversely tried to solve the
conflict peacefully and supported the project identity of the people who desired peace in

society.

On the whole, the media during the riots demonstrated three main views. Firstly, one
view perceived the Estonian Russian community as the looters and marginals, and the
riots as provocation by the Russian Federation. This view was expressed by a part of the
Estonian media. At the same time they proclaimed that integration had failed and noted
that Russians would never be loyal to Estonia. Secondly, a proportion of the Russian
and Estonian Russian media blamed Estonia for the relocation as act of provocation and
supported those who resisted. In some cases the media recognized the facts of looting
but mainly it viewed the protesters in a positive way. These media tried to persuade
Estonian Russians to build their cultural identity on the principles of resistance to the
forces which offended Russian culture and history. Thirdly, some Estonian and Estonian
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Russian media reflected the view that both Estonians and Estonian Russians were guilty
of the riots. Nevertheless, these media drew attention to the necessity to begin a
dialogue and to restore the mutual trust. They promoted project identity by emphasizing

the loyalty of Estonian Russians and the previous years of peaceful coexistence.

In the 1990s a proportion of Russians living in Estonia (especially the younger
generation) transformed their cultural identity. They chose the way of building the
Estonian Russian project identity. Today they have adapted to the new conditions and
are trying to find a better place in Estonian society. The older generation misses the
high status of Russian culture and considers the Soviet Union to be the motherland,
while for young people who were born in independent Estonia their only motherland is

Estonia. Estonian culture is the culture of their motherland.

Project identity is built on the basis of available cultural materials by the social actors
who want to transform their position in society and the whole social structure; this type
of identity suits the situation of the transformation of Estonian Russian cultural identity.
The available cultural materials for Estonian Russians are the elements of both the
Estonian and Russian cultures (language, history, patterns of behavior): these elements
are united to form Estonian Russian cultural identity. By identifying themselves with
Estonian culture some Russians demonstrate that they are different from the Soviet-
period Russians or Russians from the Russian Federation. They demonstrate their
loyalty to Estonia as their homeland and fight the stereotypes that Estonian Russians are
the fifth column of the Kremlin. Nevertheless, these Estonian Russians’ project identity

has met difficulties in being somewhere in the middle between the cultures.

Those Estonian Russians who are creating their project identity face also some
problems with their position between two cultures — in some cases they are not accepted
either by Estonians or Russians. On the one hand, when many Estonian Russians come
to the Russian Federation they are not perceived as Russians. For Russians they are
aliens and foreigners (Russkiy portal 2009). They commonly do not know Russian
culture and history as well as Russians, and even their Russian differs from the language
spoken in the Russian Federation (Ibid.). When young Estonian Russians wish to apply
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to a Russian university, they inevitably have to study more about Russian history to pass

the exams.

On the other hand, for Estonians Estonian Russians often remain Russians, and are
viewed with suspicion. The tendency to change names proves evidence that, even if a
person is a loyal citizen, speaks fluent Estonian, respects Estonian culture and considers
the country to be the motherland, but has a Russian name, they will not be viewed as
compatriots by Estonians. This phenomenon is not positive and demonstrates that there
remains tension between the minority and the dominant population. Some Estonians
express the opinion that Russians in Estonia are people without motherland (Burlakov
2010). According to them, “Russians do not feel that Estonia is their motherland, and
know that Russia will not recognize them [as the compatriots]. The local Russians will
never be able to live in Russia” (ibid.). On the one hand, these Russians often feel
nostalgia towards Russia, but on the other they have got accustomed to the Western
pattern of life in Estonia and cannot accept life in the Russian Federation due to its
problems (bribery, corruption, crime). Thus, sometimes Estonian Russians are not

perceived positively both by Estonians and Russians, and cannot find the motherland.

Nevertheless, these problems can be solved when some time has passed; Estonian
Russian cultural identity is not unique in the post-Soviet space. In many former
republics of the USSR one can notice the same or at least similar processes to those
which are taking place in Estonia. Some proportion of the Russian population prefers to
build a cultural identity which will be able to unite the cultures of Russians and the
dominant nation; these Russians accept the values of non-Russian culture, at the same
time preserving the values of the Russian one. Similar processes are taking place in
Kazakhstan, Latvia, Ukraine and other republics (Laitin 1998: 159). Some proportion of
the local Russian community try to emphasize their difference from Russians in the
Russian Federation, express loyalty to the national traditions and ways of life, and adapt
and integrate into non-Russian society (ibid. 159-160). Their Russian culture has
shifted towards the national culture of these countries (ibid. 159). The younger

generation, which has not been influenced by the ideology of the Soviet Union, is
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typically the forefront of the new cultural identity building advocates (ibid.). The future

will show the further fate of this cultural identity in the post-Soviet countries.
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7 CONCLUSIONS

This research has studied the transformations of Estonian Russians’ cultural identity
after the fall of the USSR and paid special attention to the way this cultural identity has
been manifested and constructed through the media. As the main theoretical framework
of my work | chose the tripartite notion of legitimizing, resistance and project identity
by Manuel Castells, and Bernhard Giesen’s concept of the media as identity constructor.
Manfred Beller’s theory of image, and Stuart Hall’s notion of cultural identity were
chosen as supportive theories. The primary materials of the research were the media
materials of Estonia, the Russian Federation and the Estonian Russian community.

Castells’ tripartite categorisation worked well and suited the situation of Estonian
Russians’ cultural identity, although according to Castells this division is used to
distinguish various forms of social identity. For instance, he notes that legitimizing
identity is established by the dominant institutions of a society to extend and rationalize
its domination vis-a-vis social actors, while in this work | used the term to refer to
Soviet Russians’ dominant position and viewed them as this dominant institution. I used
this tripartite categorisation as applicable in the cultural sphere since the same qualities
of three categories of identity can belong also to cultural identity. Giesen’s notion of the
media worked well, although it presumes the construction of a nation’s cultural identity
via the media rather than the cultural identity of a minority. Nevertheless, the work
demonstrated that even a minority in an unfriendly environment can use its own media

in the same manner as a nation in order to construct and protect its cultural identity.

The study first drew attention to the history of the Russian minority in Estonia in the
pre-Soviet period. Russians established their first settlement in the country in the 11th
century. In 1721 Estonia became a part of the Russian Empire. Although the imperial
authorities took some russification measures, the Russian influence on the dominant
Estonian culture was not as significant as in the Soviet era. The Russian minority in the
pre-Soviet period was dispersed and heterogeneous and did not have a single cultural

identity. The beginning of the Soviet presence in Estonia in 1940 changed the situation.
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The study focused on the history of Soviet Estonia and demonstrated how the
legitimizing identity of Estonian Russians was constructed. According to M. Castells’
categorisation, this type of identity is introduced by the dominant institution or group to
extend and rationalize its domination. Russian migration from the USSR brought a new
Russian population, which replaced the existing community. This group became the
dominant group of Estonian society, and the Communist Party took measures to extend
and rationalize their governance, thus making the newcomers’ identity dominant. Pre-
Soviet Estonian culture was criticized by Soviet leaders and some of its figures purged,
while Russian culture was promoted by a variety of measures. Russians in Estonia had
an identity based on the image of Russians as benefactors. Then in the 1990s, after the
collapse of the Soviet Union, their cultural identity drastically changed as a result of the

revival of Estonian culture higher status.

This work touched upon the issue of post-Soviet Estonian cultural policy and its
influence on Russian identity. In the 1990s the Estonian government tried to protect the
nation’s dominant culture and guarantee its high status. Estonian became the only
official language, and the national history was reviewed. At the same time the
authorities began the programs of non-Estonians’ integration and learning. As a result of
these measures Russians lost their dominant status and met the necessity to change their
cultural identity. The consequent changes can be systematized according to Castells’

theory on project and resistance identity.

The study analyzed the evolution of an Estonian Russian identity. The research revealed
that the first years in sovereign Estonia were extremely hard for the minority of
Russians since they felt some form of identity vacuum. Under such circumstances,
Russians had to take some measures to eliminate this lack of cultural identification, to
reassess themselves and their culture. The work suggested that the elder generation’s
actions of establishing their cultural identity in post-Soviet Estonia could be defined as
the measures of constructing resistance identity. Their identity appears to have been
strongly based on nothing but opposition to the dominant Estonian culture. This identity
was manifested through some Estonian Russian and almost all the Russian media as the
only right way of reaction to the policy of Estonianisation and integration while the
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Estonian media criticized it as very suspicious something opposing sovereign Estonian

culture.

At the same time the study revealed that many Estonian Russians, especially younger
generation, created another cultural identity which belonged to the concept of project
identity in Manuel Castells’ categorisation. This identity was based on the desire to
redefine their position in Estonian society by accepting Estonianisation and integration,
and also to redefine the society itself. Many Estonian Russian and some proportion of
the Estonian media manifested project identity as different from the purely Russian
cultural identity; it was viewed as Estonian Russian rather than only Russian, as some
identity which intermingled the elements of both cultures. | argue that the aim of this
project identity can be a creation of some new legitimizing identity which could be a
combination of Estonian and Estonian Russian cultural identity, and this new identity

can dominate in Estonian society.

According to the study, the media of the Russian Federation admitted that there were
Estonian or Baltic Russians who drastically differed from Russians living in Russia.
Interestingly, for the Russian Federation Estonian Russian cultural identity was a source
of concern. It was portrayed as eroding Russian cultural identity while the Estonian
state perceived it with enthusiasm and expressed hope that this identity would help to
solve the conflict between Estonians and Russians in the land. The Russian media
concentrated mainly on those Russians who embraced resistance identity; the media not
only reflected the situation with them but also promoted the way of resistance by

emphasizing the superior character of Russian culture and criticizing Estonian cultural

policy.

On the whole, the study systematized the changes of Estonian Russian minority self-
identification within the framework of Manuel Castells’ theory and revealed two kinds
of Russian cultural identity transformation towards the construction of resistance and
project identity. The analysis of the media materials demonstrated that both types of
identity were manifested and constructed through the Estonian, Russian and Estonian

Russian mass media. The media influence was very significant: it was a means of
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identity recognition, reflected the opinions on the process of identity construction, and

accepted or negated one’s particular cultural identity.

The research also revealed that in the 2000s the new models of Estonian Russians’
identity have their own problems. The resistance identity in Estonia faces difficulties
due to its opposition to the dominant culture and close relations with the Russian
Federation; the Estonian media define Russians with resistance identity as the fifth
column of Russia. On the other hand, the research found out that those Russians who
identify themselves with Estonian Russians are viewed by Estonians with suspicion, and
the split between them still exists. The problem has not yet been solved, as not much
time has passed since the restoration of Estonian independence. Those who were born in
sovereign Estonia are quite young, and cannot yet influence society as much as they
wish. Nevertheless, | feel that the future will belong to those who have chosen the way
of the Estonian Russian identity, since in the coming decades they will be adults, and it
is to be hoped that Estonians will meet Russian people who will be able to speak the
official language fluently, know Estonian culture well, and share its values. According
to the Estonian Russian press, the new culture of Estonian Russians can be a
convergence of the parallel worlds — the combination of both Estonian and Russian
cultures — and the new cultural identity should be based on respect towards the

dominant culture. The next decades will demonstrate the fate of Russians in Estonia.

This study drew attention to some new avenues of research — the evolution of Russians’
cultural identity in post-Soviet space, their adaptation or resistance to the new
conditions, their relations with the local population and the Russian Federation, and the
role of the media in Estonian Russians’ self-identification. One of the promising ways
of the new research is to survey some general tendency of Russians’ life in the former
republics of the USSR after its collapse, some general tendency of their cultural identity
development, and the influence of their media on that development. The presence of
significant Russian minorities in the former republics of the Soviet Union is a fact of
life, and therefore these minorities can be thoroughly studied in order to ease the tension

between Russians and the local population.
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EBrennii Ammmxvun

Coummxenne napaJuieIbHbIX MUPOB

OCTOHCKass M pycckas KyJIbTypa B OCTOHMHM — CJOBHO MapajuienbHble MHUphl. OHHU CBSI3aHBI, HO U
OTKJIOHSIOTCSL JIpyr oOT apyra. Eme MHOro HemoHMMaHus, mnpenyoexnennid. Ho He Oynem
JpamMaTH3upoBaTh. brarogapst mpocBeTHTENbCKOM AesTenbHOCTH MHIpua Opuiaii, ee KoJIeT u Apyrux
MOABIXHUKOB, OJaromaps CTPEMIICHHIO CAaMHX 3CTOHCKHX JIMTEPaTOpOB HMOCTPOUTH MOCTHI JIOBEPHS
HAapBUTSHE W OKUTEIM JPYIMX PETHOHOB MMEIOT IPEKPACHYI0 BO3MOXKHOCTH 3HAaKOMHTBECS C
Pa3HOOOpa3HEIM MUPOM JIUTEPATYPHI U, YTO OCOOCHHO Ba)KHO AL PYCCKOTO YHUTATEINs, — C COBPEMEHHOMH
9CTOHCKOW Kiaccukoil. Takme moOphle BCTpEdH, OTKPOBEHHBIE IHAJIOTH JAIOT BO3MOXKHOCTH HapoJaM
JydlIe y3HaTh APYT APYra, COMMKAIOT UX.

Babin, Andrei (2007). “Anatoliy Shmigun: Ya Estosnkiy Russkiy.” Postimees.
05.12.2007 [Cited 14.11.2010]. Available at:
http://rus.postimees.ee/020708/dopolnitelno/den_rozhdenija/26463_1.php

Anapeii badbun

Anarosmmii lHImuryn: S 3cToHCKuUi pycckui

Cayyaqmuch Jd BaM, PYCCKOMY, AMCKYTHPOBATH C J3CTOHLIIAMH, CPeAM KOTOPBIX >KHBeTe, Ha
HecniopTuBHbIe TeMbl? ToT ke BpoH30BbIi cos1aaT...

[a, 1 pycckuid, 3a TPUALATE C JIMITHAM JIET )KU3HU CPEIH ICTOHIIEB Tak M He o03cToHmics. M Hukorna He
cTpemumics kK 3Tomy. Ho uyBCTByI0, UTO 5 y’k€ HEe TOT pyCCKHM, 4To KUBYT B Poccuu. I — 3pemnuii,
ACTOHCKHMH PYyCCKHiA. A HacueT BpOH30BOTO cojijara BOT YTO CKaxXy. Poccusi mopHsIa HeaJaeKBaTHBIN
nryM u3-3a Hero. I 9 Mas 3BOHMII cecTpe — MOJ, Kak mpasanyere? A ona MmHe: «Tonmk, kakod Tam
Mpa3aHMK, Korma B Komienbke 80 pyOnei?» S, korma mpuesskaro, JOJITH €€ OIUIavynBar0, 3aKyIaro, 4To
Mory. Buepa 3BOHWII, U OIATH TSKKO Ha ayiie. bojero, TOBOpUT, a JIEHer HEeT Ha JjekapcTBa. BoT Tak
YKUBET MPOBUHIIKS B Poccuy, a CKOJIBKO BOILIEH MO NTOBOAY MaMATHHKA B IPYroil CTpaHe...

Boltova, Valeria (2010). ”Russkih v Estonii spaset segregatsiya.” In Vesti. 24.03.2010.
[Cited 6.11.2010]. Available at: http://www.vesti.ee/litsnie/18770/

MHeHue: pycCKMX B DCTOHUM CHIACET cerperanus

I[J'IS[ TOTO, 4YTOOBI BBDKHTH U COXpaHUTb CBOM HAlMOHAJILHBLIC O0COOEHHOCTH U KYyJbTYpPY, PYCCKHUM B
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DCTOHUN HYXXHO OTIrOpOAUTHCA OT 3CTOHLICB OOJILIIAM 3360p0M, KOTOpHﬁ MO3BOJIUT CYIIECTBOBATH
napajijicJibHO.

Kak cuwnraer Banepml BOJ'ITOBa, OXUAaTb OT O3CTOHCKOI'0 TrocCyaapcTBa 3a00TBI 00 WHBIX, KpOMC
OCTOHCKUX, KYJIbTYP, SA3bIKOB W HApOJ0OB, HEC NPUXOAUTCA, a ITO 3HAYUT, YTO ICTOHCKHUM PYCCKHUM
MPpUAETCSA CaMOCTOATEIIBHO 3a00THUTHCS O COXpaHCHUHN CBOCH UICHTUYHOCTH.
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Muxauni YepHos

banTuiickue PYCCKHE HE XOTHAT ObITH «HerpamMmm»

bonpmmHCTBO PYCCKOA3BIYHBIX HE HCIBITBIBAIOT OCO6bIX CUMIATHN K POCCI/II/I, BBICTYIIAIOT 3a
CKOPEUIIIYI0 HWHTETpalli0 CBOMX pecnyOiauk B EBpocolo3 M HaMepeHbl aKTHBHO Yy4YacTBOBaTh B
MOJIMTUYECKOU KU3HU eAMHOM EBpOIbI.

dakTHyecKOe YrHETCHNE PYCCKOSI3BIYHBIX MPOAOIDKACTCSl, HECMOTPS HA TO, YTO OOJBIIMHCTBO PYCCKOTO
HaCceIeHNsl OPUEHTHPOBaHO Ha uHTerpanuio EC W BHONHE MaTpHOTHYHO HACTPOEHO MO OTHOLIEHHIO K
CBOMM peciy0irKaM. «MecTHbIE pyCCKHe IOAAEPKUBAIOT HICI0 HE3aBUCMMOCTH 0T Poccun. Mexay tem,
ObIBast y Hac, Oum3HecMeHb! n3 [IpubanTuky BUIAT, 9TO OM3HEC MX 3aIIMIIECH OT IPOW3BOJIA CHIOBHUKOB U
rocymapctBa, dero Her B Poccmm», — roBoput r-H CoOsHMH. Bo MHOrOM HMMEHHO IO3TOMY OHH
CBSI3BIBAIOT CBOE Oynyiee He ¢ Poccueit, a ¢ EBpocoro3om.

[Tapagokc cOCTOMT B TOM, YTO OANTHHCKUE PYCCKHE, MO CYTH, SBJISIOTCSA OOJBIIUMH CBPOTCUIIAMH TI0
ZyXY, 4eM, COOCTBEHHO, IPUOANTUHCKHIE HAPO/IBI.

Denisov, Rodion (2010). “Otkrytoe Pismo Predsedatelju ILR Martu Laaru.” Narvskaja
Gazeta. 21.01.2010. [Cited 14.11.2010]. Available at:
http://www.gazeta.ee/index.php?itemid=5148

Poauon /lenncon

OTtkpeiToe nucbmo npeaceaarento IRL Mapry Jlaapy

Hacraio Bpems Bcepbe3 3aHATHCS CO3MIAHUEM IIEHHOCTEH, KOTOPbIE OBUTH OBI ISl 3CTOHIEB U PYCCKHX
o0ImmMy.

OnHOM M3 TakMX IEHHOCTEH Moriia Obl CTaTh Halla MCTOPHS, KOTOpas 3Haja HE TOJILKO MOMEHTHI
OTUYXAEHHUs] MEXTy HAaIlMMH HapoJaMH, HO M MHOXKECTBO JA€J, KOTOPbIe 3CTOHIbI U PYCCKUE Aenallu
coo011a BO UM eAWHBIX [enei. [logeMy pycckue W 3CTOHIBI B MOCIETHUE ACCATHICTHS 3alUKICHBI Ha
cnopax o0 coOertmsix 1940 rToma? Pa3Be Hmuero Apyroro B HCTOpUHM HE  OBUIO?
JaBaiite BcoMHUM cOOBITHS OCBOOOIUTENHHON BOWHBI, KOTOPBIC JOPOTH JUIS KaKIOrOo MaTpUoTa
Ocronun. [Touemy 3cToHCKas UcToprorpadus NMPaKTHIECKA HHYETO HE TOBOPHUT O TeX PYCCKHUX JIFOISX,
KOTOpPbIE TePOMYECKH CPAXKAJINCh IUIEYOM K IUIEdy C SCTOHIIAMH Ha 3ape 3CTOHCKOH HE3aBUCHMOCTH B
psmax 3CTOHCKOW apMuM? OTHMH JIOJABMH MOTYT M JOJDKHBI TOPIUTBCS W OCTOHIBI, W PYCCKHE.
BcrioMHEM  MMEHa 3CTOHIEB, KOTOpBIE TIIOJYYMIM 32 CBOIO JOOJECTHYIO BOMHCKYIO CIIyKOy
l'eoprueBckue kpectsl oT Poccuiickoit mmmepun. M 1OZOOHBIX TPUMEPOB B HCTOPHU ODCTOHUH
MHOXKecTBO. llenn cOmmxeHust 1ByX OOLIMH M IIOWMCKA EIUHBIX IEHHOCTEH MOr OBl INOCIYXUTb U
Ipe/JIOKEHHBI HegaBHO AliMapoM AbTOCAaapoOM MECSYHUK ['€OprueBCKUX JEHT, B KOTOPOM MpPUHSIU
051 ydacTue u JCTOHIIBI, u pycckue.
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Y6C)KZ[CH, 4qTo HeO6XOZ[I/IMO Ha4vaTb IIpU I‘OC}’)IapCTBeHHOfI NMOAACPIKKE H3YYCHUE HCTOPUU HAILICTO
rocygapcrBsa € MNO3ULOMWU TOI'0 BKJIAaAa, KOTOpLIfI BHECJIM B €ro CO3WAAHUEC MNPCACTABUTCIN BCCX
IMPOKUBAKOIIUX B DCTOHHH HapoJo0B. I[OJ'DKHI)I MOABUTHCA COOTBCTCTBYIOIINMC HAYYHBIC HUCCJICAOBAHUA,
6yKJ'IeTI)I, y‘Ie6HI/IKI/I, TEMAaTUYCCKUC U JUCKYCCUOHHBIC HHTepHeT-CaﬁTH " 1poCTO Hy6J’II/IKaHI/II/I B CMU.

Krooming-Suharev, Boris (2002). “Russkiy MIR: Contury budushego.” Molodoj
Estonii. 18.10.2002. [Cited 6.11.2010]. Available at:
http://www.moles.ee/02/0Oct/18/11-1.php

Bopuc Kpymunr-Cyxapes
Pycckuii MIP'b: koHTYypBI Oyayiero

A mpu yCTOHYMBOH MOTHBALIMK CO CTOPOHBI Poccumyu BO3MOXKHO HE TOJIBKO COXPAHEHHE KYJIBTYPHOTO
Haclleus, HO U ero passurue. OCHOBHAs 001aCTh HHTEpEca AT BCEX — COXpaHEHUE O0IIel JyXOBHOCTH,
pa3BHUTHE KyJIbTYphl B IIUPOKOM CMBICIIE cI0Ba. VIMEHHO 3TOH Mpo0ieMol 03a00UeHbl MHOTHE BHHBIC
IPEeICTABUTEIN MHTEIUIEKTYalbHOM IUTEl Poccun, B cpeie KOTOpoil Bce 0oMblIe IpopacTaeT MbICIb O
€IMHCTBE pycckoro Mmupa. VX MOUCKM M yCHIIHS, a TaKXKe BCTpeuHasl AEATEIBHOCTh PYCCKUX THACIIOP
BBUIWJIMCh B JBWXKeHHe «Pycckuii Mipb», NOAYEpKMBas CaMUM HAllMCaHHEM HAa3BaHMS CMBICI
cooOmectBa. Ero crepikeHb — MHOTOHAIIMOHANBHAS PYCCKasl KyJIbTypa, PYCCKHUH S3bIK, PycCKas TyXOBHasI
Tpaguiys. M3 oOIIHOCTH MHTEPECOB POAWIOCH NMPOCTOE IPEIUIOKEHUE: OT Pa3AEleHHs] K COBMECTHOM
JesrensHocTH. Llenb nmpeaensHo sSCHa: co3AaHue U3 Kpaxa [EIOCTHOCTH HHOTO POJa.

I'maBHas 3amaya, €CTECTBEHHO, HE TEPPUTOPHAIBFHOE OOBEIMHEHHE, a CO3/IaHHE €IMHOTO BUPTYAILHOTO
npoctpancTBa «Pycckoro Mipa». MupoBo33peHUECcKOe U CTPYKTYpHOE 00beauHenne Poccun u pycckux
JIMAcIIop, YTO MO3BOJIUT co3aaTh «Pycckuit Mip», 00afaromuii OrpOMHBIM ITOTEHINAIOM Pa3BUTHSL.

Bot 4ro mummier compencenarens-koopanHatop MeskmyHaponHoi accommanmu «Pycckas Kynbrypay,
akagemMuk PAEH JI.M1.MBamuHIOB: «/IMEHHO MO3TOMY, BCE, KTO CAMOHMIECHTU(DUIPYET cebs B paMKax
PYCCKO# KyJBTYpBI, TJle Obl OHM HM HaXOAWINCh, K KAKMM ObI MOJMTHUYECKMM HWIIM reorpaduieckum
OeperaM MX HH IPUOMIIO, TOJDKHBI 00BEMHUTHCS BOKPYT HMIEW BO3POXKAEHHs Pycckoro Mipa, Mupa Kak
OOIITHOCTH JIOJIEH OHOM KyJIBTYpBI, OJHOTO fA3bIKa, OJHOTO HPAaBCTBEHHOTO M IYXOBHOT'O MMIIEPATHBA,
MHpa, B KOTOPOM PYCCKHIT MOT ObI C TOPAOCTBIO HAa3bIBATh CE0s1 PYCCKUMY.

HecomHeHHO 0jHO: C TaKoOW OHOPOW MBI MOXXEM J>KHTh B €BPOIEHCKOM COOOIIECTBE HE TOJBKO Kak
rpaxxaaHe EBporTbl, HO 1 KaKk HacIEeHUKH M HOCHTENN BEIUKOH KyJIbTYPHI.

Laar, Mart (2009). “Estontsam i Russkim nado chastche obschatsa.” Postimees.
29.11.2009. [Cited 14.11.2010]. Available at: http://rus.postimees.ee/?id=194365

Mapr Jlaap

Jlaap: JcTOHIaM M PyCCKHM HajJ0 Yalue 001maThbes

Jlaap HE HCKIIOYAET, YTO MOTOMKH T€X PYCCKOS3BIYHBIX JKHUTENICH, KOTOpPBIE IpHeXand B DCTOHUIO B
MeproJl COBETCKOW BJIACTH, BOCIIPHHMMAIOT KaK OOBHHEHHE B CBOHM aJpec pa3roBOPHI 00 OKKyHalu{ U
aHHEKCHM DCTOHHUH. «HeCTHO cKa3aTh, AJSI 3CTOHIEB - 3TO cropnpu3. OHU HE MPEANOoIararoT CaMH, YT
CBOMMHU BBICKA3bIBAHUSMHI OHHU KOTO-TO OOBHHSIOTY, - cka3al Jlaap.

Ilo ouenke Jlaapa, mpekpamieHHe AMCKYCCHI Ha TEMy HCTOPHMHM HE CHUMET npobieMm. «Jlrogm mo-
NpeXHEMY OyIyT CUMTATh ceOsl OKKyNMaHTaMM M Tak fqaiee. [Ipudem aist 5CTOHIEB 5TO HE TeMa, HE CYTh
JKM3HU, HO MHOTHE PYCCKHE, HA000pOT, )KUBYT MIMEHHO 3THM U MHTYUTHBHO CUHTAIOT C€0sl OKKYIIaHTaMHU
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Jaxe Torja, Korga od 3ToM HeT U peun», - ckaszai Jlaap.

HmenHo 510, 10 MHeHHMIO Jlaapa, U OTTaJIKMBaeT OOJBIIMHCTBO PYCCKOS3BIYHBIX JKUTEIEH OT aKTHBHOW
o01mecTBeHHOW XU3HM DcToHuU. OH Takke CKa3all, 4YTO BO BpeMs IIPEeIBBIOOPHON KaMIIaHUH B €ro Kade
NPUXOAUIN PYCCKHE JIOAW, M AUCKYCCHUM B OCHOBHOM BEIHMCh Ha TeMy UCTOpuH. «OHHM HpPUXOIWIH,
3aJaBaly BONPOCHI Ha TEMY MCTOPHH. Majio KOTO BOJIHOBAJIM BONPOCHI, CBSI3aHHBIC C JKHU3HBIO TOPOJA.
BrriiTH 13 3TOTO Kpyra MBI CMOYKEM, JIAIIH 00MIAsCh KaK MOXHO OoJbIey, - cka3zan Jlaap.

Made, Tiit (2010). “Nastuplenie blagosklonnyh k Rossii v Estonii.” Ohtuleht.
18.02.2010. [Cited 18.11.2010]. Available at:
http://www.inosmi.org/baltic/20100218/158250786.html

Tuur Mane

Hacrymiienue 61arockyioHHbIX kK Poccun B IcToHun

OCTOHHMSA TMOCIEe BOCCTAHOBJICHHS HE3aBUCHMOCTH ObITa Bce BpeMsl OOBEKTOM HAamaJoK W JAaBICHUS CO
croporsl Poccun. Korpa npoBammmmcs nonsITku Poccny opraHM30BaTh anpenbCKUA MATEX (COOBITHS,
CBsI3aHHBIE C MIEPEHOCOM IMaMsATHHKA BonHy-ocBoboauTemo TammmHa oT ¢amuctoB B anpene 2007 rona -
X.C.) u 37eniHss mATas KOJIOHHA, HECMOTPS HA MHOCTPAHHOE PYKOBOZCTBO, OKa3ajaach OECIOMOITHOM,
TaM, TZA€ HYXHO, OBICTPO NEPEOPUCHTHPOBAINCH. [ /1€ HENb3s CHPABUTHCS CHJIOH, HYXHO IOMOYb
coBeToM. HyXHO OBIIO CyIIECTBEHHO PACIIMPUTH CTAaBIIYI0 OCTOPOXKHOH KOMaHIy, (HhOPMHPYIOLIYIO
MHEHHE cpenu 3IEIIHUX MIPO-POCCUHCKUX CHIL
ToTanurapHoe HacTyIUICHHE IPO-POCCHMCKUX CHI OpocaeTcs B IJa3a IPH OOCY)KAEHHH BOIPOCA O
HEOOXOIMMOCTH MPE3HUJCHTA OTIPABUTHCSI B MOCKBY.

Mauzer, Aleksandr (2009). ”Kladbishe Narvskoi Istorii.” Narvskaja Gazeta.
28.10.20009. [Cited 14.11.2010]. Available at:
http://www.gazeta.ee/index.php?itemid=4710

Anexcanap May3sep

Kaan0ume HapBckoii ucropun

Be3 mpomuioro, kak rosopurcs, Her Oyaymero. ConuaHasi 4acTh HaIIero, T0 ecTb HapBCKOIO
MPOLLIOro fecciieTHO Ucye3aeT HA TEPPUTOPUH CONpPeaeTbHOT0 roCyAapeTBa....

MHorrue maMsATHUKH HapBCKOH HCTOPHH HAXOIATCS Ha NMPaBOM Oepery peKw, W 0 UX CyIbObI, YBBI,
HUKOMY HET Jiena.

ITapycuHka — 4YacTh €IMHOTO aApPXUTEKTYpHOTO KOMIUIeKca KoHma 19 Hadama 20 Beka MOCTPOWKH, B
KOTOPBII BXoaumH paiioH Kpenrosism BMecte ¢ habpukamMu 1 )KHIBIMHU IOMaMH, a Takxke BockpeceHCKM
co0opoM W AJEKCaHIPOBCKOW IIEPKOBBIO. TO, 4TO MBI yBHIECIW — 3TO ITyCThIE TIJIA3HHIBI OKOH
pecTopaHa B 3HAMEHHUTOM KpYTJIOM 3[AaHUU C KOJIOHHAMH, U3 KOTOPBHIX Ha HAC IJla3ena MBAHTOPOACKas
nerBopa. s Hac, popManbHEIX €BPOIIEHIIEB, 3pENUIEe ObLIO NIOKHPYIOINM.

B cBoe Bpemst B Hapse Ha crapoe knanoumnie B CuiiBeprcu, Ha ['apHU30HHOE Ki1aI0UIIIE, T/1€ TIOXOPOHEHBI
BOWHBI, BOEBaBIIME Ha CTOpOoHe DcToHNU B OcBOOOIMTENEHON BOHE, Ha Kinaabume [ledopckoro moska,
ki1anOuie nomut3akimoueHHbIXx n3 UTJI, rae ceituac pacmonoxena rpebHas 6asa, MepBBIMH OOpATHIIH
CBOE BHMMaHHE 3HTY3MAaCThl, KOTOPbIE HA4Yall TOPMOIIMThH CIIOHCOPOB M BIIACTH, YTOOBI NPHUBECTU ATH
MeCTa 3aXOpOHEHHH B TOPSJIOK. 3a HHUX OoJiee HE CTBIIHO, @ BOT 3a MBAHTOPOACKOE KIaJ0WIIe —
Ha000pOT.
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Moiseenko, Yuri (2009). ”Slovo russkiy” v Estonii teper schitaetsja sinonimom
marginala.” Argymenty i Fakty. 23.03.2009. [Cited 14.11.2010]. Awvailable at:
http://sz.aif.ru/society/article/3448

IOpwuii Mouceenko
CJ10B0O «pyccKuii» B ICTOHNH Telepb CYUTAETCSH CHHOHMMOM MapruHaJa.

B camom nene TpyaHO OOBSACHATH BOCEMHAIATHICTHEMY, CPEIHECTATHCTHYECKOMY CTYACHTY M3 TaKOTO
JKE CPEIHECTATUCTUYECKOTO TOpo/ia DHCKA, YTO €ro sI3bIK, €ro KyJbTypa, ero obpas Meiciei B EBpore,
KOTOpasi, Kak Hac MOpPOH YBEPSIOT, OCTAeTCS OIUIOTOM AEMOKpATHH, HaXoAsATcs moj 3amperoM. CloBo
«PYCCKHI» Temeph CUMTAETCS y HAC YyTh JU HE CHHOHMMOM — MapruHana. 3aTo ecTh 3ajada Iio
YHUUYTOXXEHHUIO PYCCKOTO MHpa (BO BCAKOM Cllydae, Ha TEPPUTOPUU COBpeMeHHOW bantum) u, cyas mo
9TUM CTaTHUCTUYECKUM JIaHHBIM, OHA YCIIEIIHO BHINIOJHAETCs. B HacTosmee BpeMs B DCTOHUN MIPOKUBAET
110 300 ThICSY TpaXkIaH, A1 KOTOPBIX PYCCKUH S3bIK CUATAETCS POAHBIM. OJHAKO MOKHO JIM CUYUTATh UX
STHHYECKIMH PYCCKAMH, €CIH CETOTHS BCE, YTOOBI BEICTABUTH MX JIOABMHU 0€3 POIHMHEL, 0€3 KyIbTypHI -
0e3 TO¥ HAIIMOHAIBHOH ITOYBHI, KOTOPASI JCIIAET PYCCKOTO PYCCKHIM.

- Ecnm 9Ta monuTHKa STHHIECKOTO TeHONUAA MPOUTUTCS etne JieT 15-20, - BEIcKa3all CBOK0 TOUKY 3PSHHS
JlunTep, - TO ee uToru OydeT Ooliee YeM IeYaIbHBL: MBI ITOyYHUM CaMyI0 HACTOSIIYIO HACOJIOTHICCKYIO
«IATYI0» KOJNOHHY. He pycckux, a MMEHHO PYCCKOTOBOPSILMX IPU 3TOM HEHaBUASIIMX BCE, YEM
ropautbes Poccus.

Orlov, Sergei (2009). “Prezident Estonii schitaet yazyk Pushkina...yazykom zverstv.”
Svobodnaya  Pressa.  25.11.2009. [Cited  14.11.2010].  Available at:
http://svpressa.ru/society/news/17477

Cepreii OpaioB
Ipe3naent IcToHun cuuTaer si3bIk [lymkuHa... I3bIKOM 3BEPCTB

B pecny0.1uKke npuayMbIBalOT H30LIPEHHbIE X0/Abl, YTOObI BLITECHUTH pyccKoe
HaceJleHHe HA 000YUHY KU3HH

JymaeTtcs, npu4KHa BCe-Taku B APyroM. Ty camylo JOSJIBHOCTh CTPEMSTCS NMPOSBUTH MHOTHE AUPEKTOpa
U TIEJarory, MOTOMY 4TO FOCYIapCTBO KECTKO HACAXKJAET ICTOHCKHM SA3bIK B PYCCKHE IIKOJIBI M KapaeT 3a
«HEJOANBHOCTBY.

Ho Bmactn pemaror 3amady kapauHaibHee. PaboTy MO BBITECHEHHIO PYCCKOT'O SI3bIKAa PEIICHO HAdaTb
YyTh JIM HE C TPYJHBIX MIIaJIeHIIeB. B MuHHCTEpCTBE 00pa30BaHMs M HAYKH 00CYXK/IAIOT IUIAHBI IIEPEBOJIA
Ha 9CTOHCKUH A3BIK... PYCCKOSA3BIYHBIX J€TCKHX CaJ0B.

Pycckuii s3Ik B OCTOHMM YK€ Kak HpUTOBOp. be3 uaealbHOro 3HaHMS TOCYJapCTBEHHOTO HE
YCTPOMIIBCS Ha paboTy W BO MHOTHE YacTHBIE CTPYKTYpBL IIpOCTO 3HATh SCTOHCKMI Mallo — HY>KHO
CIaTh 3K3aMEH, a IPEOI0JIETh STOT Oapbep Bce TpyIHEE.

C napyro#t ctopoHbl, 3a 50 JE€T COBETCKOTO Mepuona, KoTopblii Toomac XeHapuk WibBec HazBal
«3BEPCTBAMM», SCTOHCKUH S3BIK HE TOJILKO HE YMEp, HO U MOJYYHJI pa3BUTHE U MOAECPXKKY. B 1947 rony
ObuT co3maH MHCTHUTYT 3CTOHCKOTO f3bIKa W JUTeparyphl mpu Akazemuun Hayk Octonmm. B 50-e
«COBETCKHE OKKYIIAHTB» CIIPOCOOCTBOBAJIM OPTraHU3AINH I'PAHANO3HBIX NMPAa3THUKOB 3CTOHCKUX MECHU U
TaHIa. HUKTO He mpensTcTBOBANI pa3BUTHIO ACTOHCKOHN JUTEPaTyphl, KuHeMaTtorpada. [IpakTiuaecku Bes
9NIUTA pecIryOIMKN, MHOTHE MPEJCTAaBUTENN KOTOPOW BBIIUIM M3 JEPEBHU U B Oypi>Kya3HOH DCTOHHM HE
MMEJH IIaHCa Ha 00pa30BaHNe, 3aKOHYMIIA COBETCKUE BY3bI.
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Ypse [lago

HNHTerpanusi HAYMHAETCS € MOJIOABIX

JoBepre Mexmy IPEeICTaBUTEISIMA Pa3HBIX HAPOIOB PACTET, €CIH OHM IOCTOSHHO BMecTe. BrIBImid
MHUHHCTp IO JeJaM HapomoHacereHust YpBe Ilamo cumraer, 9To €Ciii pyCCKHEe W 3CTOHCKHE IETH OyIyT
MMETh BO3MOXKHOCTH OOJIbIIIE BPEeMEHH NPOBOAWUTH BMECTE, TO 3TO OOemaeT i Hac B Oyaymem Ooiee
TOJIEPaHTHOE 00IIIECTBO.
Mpl ke B ICTOHHUH, MTOXO0XKE, BCE CIIe HAXOAMMCS TaM, TJe AMeprKa ObLTa MoJiBeKa Ha3a[ . Mbl, KOHEYHO,
FOpZ[I/IMCﬂ TEM, YTO MOJIOABIC DCTOHCKHUC pyCCKI/Ie FOBOpHT Ha 3CTOHCKOM S3bIKE BCC nque, HO HpI/I 3TOM
HEC 06pa1uaeM BHUMAHHA HA TOT (paKT, qTO 6OJ'II)IHI/IHCTBO 3CTOHOA3BIYHBIX WU pyCCKO)I?)I:I‘-IHI)IX MOJOAbIX
R192001 ()% (akTUIeCKU HE COMPHKACAIOTCS JPyT C JIPYTOM.
qTO6I:-I B :’)CTOHI/II/I pOCJ'IO )IOBepI/Ie Memz[y pa3HI)IMI/I HaIlTMOHAJIBHOCTAMU, MBI Ka)K[[LIﬁ JCHb IOOJIXKHBI
COIIPHUKACAThCS, OOIMATHCS — H 51 TOBOPIO HE O HECKOJNBKHUX CEKyHIaX B MarasWHe, KOrJa MbI MOKyIIaeM
MPOIYKTHL

Haunnate Hyx)HO ¢ Momomexxw. [lociuemHue WMccIeIOBaHMS IMOKAa3bIBAIOT, 4TO mopsiaka 60% Kak
SCTOHIIEB, TAK M ACTOHCKHUX PYCCKHUX XOTST, YTOOBI UX JETH BMECTE XOIWIHA B ACTOHOS3BIYHBIC TETCKHUC
CaJIMKH.

B T0 %€ Bpems y pyCCKOSI3BIYHBIX JeTel JODKHA OBITh BO3MOXKHOCTH YIIIyOJICHHOTO H3YYCHHUS PYCCKOTO
SI3pIKa U PYCCKOM KyJbTyphl. /Il HUX ydacThe B ypOKax PYCCKOIO C AETbMH, I KOTOPBIX POIHBIM
SI3BIKOM SIBIIIETCS SCTOHCKUM, efBa i OyeT MHTepecHbIM. JKenaHue ke COXpaHUTh CBOM pOIHOMN SA3BIK U
KyJ'II)Typy ABJISICTCA BIIOJIHEC ITOHATHBIM U ITOXBAJIbBHBIM.

Raun, Alo (2010). “Ekspert: Prozyabanie russkih partiy govorit ob integratsii.”
Postimees. 29.01.2010. [Cited 15.11.2010]. Available at:
http://rus.postimees.ee/?id=218409

Auo Payn

Ikcnept: [Ipo3siGanune pycckuX NapTuii rOBOPUT 00 HHTErpalnu

Coumonor MBu IIpooc cuuraer, 4ro 00 MHTErpanuM Jy4lle BCETO TOBOPHUT TO, YTO PYCCKOS3BIYHBIC
rpaxaaHe DCTOHNHU HE BRIOMPAIOT B PUHTHKOTY «CBOUX.

«[lo MoeMy BHIIEHHIO, 3TO K€ MOKA3bIBAIOT MCCIICOBAHMUS M aHATIN3: PYCCKOSA3BIUYHBIC MIIM CO3JaHHBIE IO
HallUOHAJIBHOMY IMPU3HAKY MapTHUH ITOCJIE BOCCTAHOBJICHUA HE3aBUCHUMOCTHU DCTOHMM HE UMEIIH ycnexa.
[IprumHa 37€CH OYEHb HPOCTAa — PYCCKOS3BIYHBIE M30MpATENd HE OKAa3BIBAIOT «CBOMMY IOCTAaTOYHOM
MOJIJIEP)KKH U He M30MPAIOT UX B MapiiaMeHT, - cka3ana [Ipooc Postimees.ee.

«CrieioBaTebHO, 3CTOHCKHE PYCCKHE CHCTEeMAaTHYeCKH BBIOMPAIOT Te IapTHH, KOTOphBIE ceidac
HOPUCYTCTBYIOT B Puiirukory. Ecnu 3To moBeieHHEe — HE MHTErpainus, TO TOrjJa 4To?», - CIpAlIuBAaeT
IIpooc.

ITo ee cnoBaMm, mpolecc HMHTETpallMd MPOTEKAeT B PA3JIMYHBIX PErHOHaX OCTOHMU MO-pasHOMy. B
HEeOOJIBIINX TOPO/aX, T PYCCKUX MaJIO, OHH, BIIaJIesl 3CTOHCKUM SI3bIKOM, HHTETPUPOBAHBI B 3CTOHCKYIO
0OIIMHY, M BOCIIPUHUMAIOTCS TIOCIIETHEH KaK CBOM.
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Aunexkcanapa Camapuna
Hcropus ymouanus

IIko/bHBIe y4eOHNKH OJIMKHEro 3apy0e:Kbsi HCKOPEHSIIOT 001IYI0 NaMATH

Hapo/a0B

BriBog aBTOpoB JOKIama: 3a HCKIOYeHHeM bemapych W ApMEHHH, CTpaHbl TOCTCOBETCKOTO
MPOCTPAHCTBA BMECTO OOBEKTUBHOTO H3JI0KCHUS HMCTOPUYCCKHX COOBITHH MPEMOJHOCAT IIKOJIbHHKAM
TPEMy4yl0 CMeCh M3 MH(OB MO MOBOAY APEBHOCTH CBOEr0 HAPOJA, BBICOKOH KYyIbTYPHOW MUCCHH
MPEIKOB U «3aKISTOM Bpare» — Poccuu.

[IMagpua TPUBOAWUT B MpPHUMEpP TPAKTOBKY IEPHOIA IIBEICKOTO TOCIIOACTBA B ICTOHCKHX YYCOHHKAX B
CaMBbIX IO3UTHBHBIX TOHaX. XOTs, YKa3bIBa€T yYEHBIH, «MMEHHO Ipu mBeaax, B XVII Beke, ot romnona,
YyMbl U BOHH MOTHOJO YETHIPE ILITHIX HACENEHHSA. JTO B3SATO W3 3CTOHCKOTO SHIUKIONEINIECKOTO
CIIOBApAL...».

U erre omHa o01Iast 1eTaab, OTMEUCHHAS B HCCIICIOBAHUN POCCHUCKUX YUCHBIX: YIIOPHO 3aMaTYABAIOTCS
BBITO/IbI, KOTOpBIE TIOJIy4Yall colpenenbHble pecnyonnku B pamkax CCCP. U3 TekcTa MCKIIOUEHBI BCe
COOBITHSI, KOTOPBIE MOJKHO TPAKTOBATh KaK OJIarOMPHUATHBIC IUIOABI COBMECTHOTO CYIIIECTBOBAHU.

Shurygin, Vladislav (2005). “Estonskie zarisovki.” Zavtra. 04.05.2005. [Cited
14.11.2010]. Available at: http://www.zavtra.ru/cgi/veil/data/zavtra/05/598/51.html

Baaguciaas lypbirun
ICTOHCKHUE 3APUCOBKH
PYCCKHUE

W TpeTbs "acTh pycCKON OOIIMHBI — 3TO MOJIOEXKD, KOTOpas BeIpocha yxe mocie 1991 roxa. [Ina Heé
HBIHEUIHsST DCTOHHUS — 3TO €€ HM3Hb. JTa YacTh OOIIMHBI KUBET B ICTOHUU U MPUHUMAET MUP BOKDPYT
ce0s1 KaKk CBOW MHp U HIeHTUQHIHUPYET cedst ¢ 3TuM MupoM. Jlnst Hux Poccust nuiip Hekasi yXOBHas
KaTeropus, 4acTh HUCTOPUH CeMbH u KyJIbTypHast TpaIUIUs.
ITo MHEHHIO pPYCCKHX, B camble TpPyOHbIE W TsKENbIe TOAsl Poccus TpocTo "KWHYyNa" CBOUX
COIIEMEHHHKOB U Tpeaaia ux. M 3To 9yBCTBO "HAI[MOHAIBFHOTO CHPOTCTBA'" ONpeneNnseT OTHOIIEHHE K
HbiHemHeH Poccnn. OT MONHOrO pa3oyapoBaHMs M JaKe MOJHOTO OTTOpKeHWs Poccnm — ocoOeHHO B
cpeze "BBDKMBAIOIMINX ', MHOTHE M3 KOTOPBIX OTKPOBEHHO OOMXEHBI U 311kl Ha Poccnio, "npenaBmyro” ux,
JI0 CLIOKOMHOTO0 U Jaxxe ropaoro: "a Mel BCE paBHO XKHUBEM!"

Pycckue 31ech IPUBBIKIN 00XOIUTECS 0€3 MOAIEPKKH "UCTOPUIECKOW POANHBI", MPUBBIKIN MOJIAraThCs
camu Ha ce0s. .

Toom, Jana (2008). “Maxim Reva: My umyvaem ruki.” Stolitsa. 17.11.2008. [Cited
18.11.2010]. Available at: http://pealinn.tallinn.ee/?pid=85&nid=4132&lang=7

SIna Toom

Maxcum PeBa: MbI yMbIBaeM pyKHU
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— HpI/IMepHO TPETh HACCJICHUA DCTOHHM CBS3LIBAIOT 06HII/Ie HUCTOPUA U KYJIbTYpa. W 10 uTO Ceiuac
MPpOUCXOAUT B OTHOIICHUU 3TUX O6IIII/IX HUCTOpUU U KYJIBTYPBI, A OBl Ha3Bajl KYJIbTYPHBIM T'€HOLIUAOM.

— MBpI 00BETMHEHBL, 51 OBI TaK CKa3aj, 00MIeH TPaKTOBKOW MCTOPHH. S HUKOTIa HE CMOTY COTJIACUTHCS C
TEM, YTO MOH JemylIKa ObUI OKKYHNaHTOM. TOYHO Tak k€ sl HUKOTZa HE CMOTY COTJIACHUTHCS C TEM, YTO
mroan, Kotopsle HageBamu myHmup CC, 6opomuch 3a cBOO cBoOomy. M ¢ 3TUM, S yBEpPEeH, HE MOXKET
COTJIaCUTHCS emie 350 THICSTY PpyCCKHX B OcTOHUH.

— DT0 KaK pa3 To, O YeM I TOBOPI0 — KYJIbTYPHBIN reHolma. Hammu getu mpoXoasT HISONOTHIECKYO
00paboTKy.

— Jla, MBI pa3HbIe, HO OJWH JCHb B TOQy MBI BMECTE, a JOJDKHBI OBITH BMecTe 365 mueil. Ham Hamo
paboTaTh ¢ MOJIONEKBIO. Hamo BBITACKMBATH MOJIONEKH W3 TOTO MpPaKoOecHs, KOTOpOE JaeT ceiuac
mkona. Ceifigyac y Hac ecTh MOIIEPIKKA cO cTOpOHHEI Poccru. 51 TOBOprO 0 TakoM mpoeKTe U (oHIe, KaKk
«Pycckuii MUp», KOTOPHIA (PMHAHCHPYET HCKIIOYHTEIFHO TYMAHHTAPHBIE H HCTOPUYCCKHE IPOCSKTHI.

— A MBI He cobmupaeMcs 00bEANHITh PYCCKUX U1 OOPBOBI 32 3CTOHCKOE TOCYNapCTBO... Pycckue mims
3CTOHCKOTO TOCY/AapCTBA OKA3aJHCh TOM IPOCIOWKOW, KOTOpas He HyKHA. U s yBepeH, 4To 3CTOHCKOE
TOCYAapCTBO B PE3YJIHTATE MOJYIHIO OTPOMHYIO MACCy JIIOJeH, KOTOPBIM HET 0 Hero HUKAaKoro xena. 1
KOT/1a 5l TOBOPIO, YTO MBI HE CTAHEM €My — TOCYIapCTBY — IIOMOTI'aTh, 51 HE HMEIO B BUAY, YTO MBI OyieM
€ro pacuaThlBaTh, 3TO, KaK MOKa3bIBAET )KMU3Hb, U 03 HAc ecTh KOMY czeiars. Ho MbI — yMBUIM pYKH.
OpHaKo HaIll TOJIT, Hallla 0053aHHOCTh — OOpa30BBIBATh CBOUX JETEH BCEMH BO3MOXHBIMH CIIOCOOaMHU.
[ToTomMy 4TO B NPOTHUBHOM ciydae emie uepe3 15 jer mbl moxyuum 250 Teicsd <okBadeky». Jliozmeit 0e3
MO3TOB. [110X0pyCcCKOrOBOPSAIINX.
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Poman Bukysios

Tarbpsana CtenanoBa: craryca raMHa3uu 1oouBaauch 10 jger

To, yTo y yueHHKOB BaHanuHHACKOW HIKOJBI C SCTOHCKUM MOPSIIOK, MOKa3aj BECEHHUH TOCOK3aMEH IS
BBIITYCKHUKOB 9-X KJIACCOB MO 3CTOHCKOMY SI3bIKY Kak pomHomy (!). Cpeanwuii 6ajut 1o mKose ObLT BhIIIE,
YyeM 1o peciryonrke, 1o ects 4.0.

- Ectb MHeHHe, uT0 Yepe3 10-20 jeT Bce BHIMYCKHUKH PYCCKUX THMHA3Mii B JCTOHUHU OyAyT 3HATH
3CTOHCKHI 09eHb X0pomo. CoriacHsbl J14 BBI € 3TUM?

- Ioxany¥, cornanrycs. YacoB mpenogaBaHusi 3CTOHCKOr0 MHOTo. U, cys mo ToMy, ¢ KaKUMH 3HAHUSIMU
B HaIll THUMHA3WYECKUH KJIacC MPUIIIN pedsiTa N3 OOBIYHBIX IIIKOJI, 3TO BIOJHE PEabHO.

- ImenHO mo3TOMY MUl Hac OY€Hb BaXKHO M3Yy4aTh KyIbTYpYy, TPaJULMU 3CTOHCKOro Haponaa. Ho Mbl
mpa3gHyeM M 3CTOHCKHME, U pycckue mnpa3aHukd. CoxXpaHEHHE pPYCCKOrO HIEHTUTeTa M Hac
HNPUHIUNHATBHO.



